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astery and was able to view the manuscript and to restore one recto page 
that had inadvertently been left out of the photographie replica.138 Wenger 
was fully convinced of the genuineness of this homily and, once he ascer
tained it had not been published before, set out to do so. For his publication 
of this previously unedited homily that appeared in the following year, 
Wenger used Sinait. gr. 491 as his base text, as collated with readings from 
Paris. gr. 700 (IX-X). Sometimes he adopted the latter's readings, and in 
other cases he listed them as variant readings in the notes that accompany 
the text as a kind of apparatus criticus. However, Wenger's apparatus was 
far from complete, and, as I worked with his article, I discovered that the 
text and notes include a hast of errors and many omissions. The Greek text 
of Hom. Tit. 2: 11-12 printed in the present volume is based on Wenger's, 
but I have corrected it at more than thirty points against my reading of 
the two manuscripts via digital images of the former supplied by Fr. Justin 
from Saint Catherine's Monastery 139 and images online at the Bibliothèque 
nationale de France (https://gallica.bnf.fr) of the latter.140 I have also made 
some ditferent text-critical decisions, ail of which are documented within 
the notes. In addition, because I was reworking Wenger's text rather sub
stantially, in the case of this homily (only) I corrected and supplemented 
his identification of quotations from Scripture as placed in italics within 
the Greek text.141 Hence the text of this homily published here is a new 

138. On the microfilm and his transcription of a missing recto side of one folio,
see Wenger, "Une homélie inédite de Jean Chrysostome sur l'épiphanie;' 118 n. 8. The 
microfilm that Wenger used was from "la mission américaine du Sinaï de 1948" -actu
ally, in 1949-1950, as recounted by Kenneth W. Clark, "Exploring the Manuscripts of 
Sinai and Jerusalem;• BA 16.2 (1953): 21-43, with reference to Sinai. gr. 491 on p. 31. 

139. Received in November 2016, with abundant thanks to Fr. Justin for making
and sharing these digital photographs with me. There is also a microfilm made available 
in 1952 that is held by the Library of Congress, Microfilm 5010, https://www.loc.gov/ 
resource/amedmonastery.00279382341-ms/?sp= l l 5&r=-0.072,0.036, 1. 127,0.54,0. 

140. Pinakes lists only two manuscripts containing this homily, Sinait. gr. 491
and Athos, Iberon 255 (XIV) (= Lambros 4375). On the latter, see Michel Aubineau, 
"Soixante-sLx textes, attribués à Jean Chrysostome, découverts dans le codex Athos, 
!virons 255;' VC 29 (1975): 55-64, esp. 58. TI1e Iberon codex (not k.nown to Wenger)
rncludes among its sixty-sLx works six other occasional homilies on Pauline passages in
our collection (Hom. l Co,: 10: 1-11; Hom. 2 Cor. 4: J 3 A, B, f; Hom. Gal. 2: J 1-14; Hom.
1 Cor. 7:39-40). The third manuscript containing this homily (k.nown to Wenger) is
Paris. gr. 700.

141. TI1ese decisions are ail documented in my notes.
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version, though based upon the important work of Wenger in publishing 
the editio princeps. 

The Authenticity of the Eighteen "Occasional Homilies" 

As recounted in the history of publication above, fifteen of the eigh
teen homilies translated in this volume were published for the first time 
by Henry Savile as À6yot yv�cnot, "genuine homilies" of Chrysostom on 
individual passages of Scripture.142 In making his assessment of what to
include, Savile was heavily influenced by both the title and the contents of 
the Byzantine Catalogus Augustanus, known to him from a twelfth-cen
tury manuscript (Monac. gr. 478, fols. 287-288v), in the Augsburg Library 
presided over by David Hoeschel. 143 This catalogue, entitled ot àÀ.))0wç -rou 
xpuao0"!'6µou yv�atot À6yot ("the truly genuine homilies by Chrysostom"), 
contains an enumerated list of 102 sermons judged authentic, with short 
titles and incipits for each. The presence of this catalogue itself attests the 
widespread awareness already in the medieval period that the Chrysosto
mic corpus contained many works that were not actually his. Savile had 
drawn upon the Catalogus Augustanus in issuing requests for transcrip
tions of unpublished homilies that his assistants were making for him in 
libraries and collections abroad, and then in turn he used inclusion in 
that catalogue as a criterion for genuineness in his "Notae'' (8:729-33); he 
was able to do so for ten of the sixteen homilies. 144 In the other six cases, 

142. As noted above, the one exception is that the Greek text of Hom. Rom. 5:3 was
first published by Fronto Ducaeus. 

143. Montfaucon was also influenced by the catalogue and provides cross-refer
ences to it, describing the list as "Cata/og[us] antiqu[us] incerti nuctoris homiliarum
singularum quae antiquitus pro genuinis habitae sunt" (Mf 13:406-8). This is reprinted 
in PG 64:141-46.This list was first published in the 1601 volume by Fronto Ducaeus, 
Panegyrici Tractatus XVII sanctis apostolis, martyribus et patriarchis dicti (Bordeaux: 
Simon Millanges, 1601), 411-12, and was also influential on him; for further on the 
Catalogue see Baur, Jean Chrysostome et ses oeuvres dans l'histoire littéraire, 103; Quan
tin, "Du Chrysostom latin au Chrysostom grec;' 310-311. 

144. Hom. Rom. 5:3; Hom. Ron-1. 16:3 A, B; Hom. 1 Co,: 10:1-1 l; Hom. 2 Cor. 4:13

A, B, I'; Hom. 2 Cor 11: J; Hom. Gal. 2: 11-14; Hom. 1 Tim. 5:9-10. On Savile's use of the 
catalogue, see Quantin, "Du Chrysostom latin au Chrysostom grec;• 321: "La moins 
précieuse [ des ressources d'Augsbourg] ne fut pas le Catalogue Augustam1s: Stade s'y 
référa systématiquement pour identifier les textes qu'il trouvait dans les bibliothèques, 
et Savile pour trier les transcriptions qu'il recevait:' 
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Savile included very brief notes on authenticity criteria pertaining to style 

or contents, but by no means comprehensive arguments . For three of the homilies, Savile pointed to the style and elegance of the written text as a sign 

of Chrysostomic authorship, pronouncing one "oratio perelegans certe;'
another "elegans ... et auctore Chrysostomo dignissima;' and a third an 

"oratio melioris notae:' 145 In the first of these, despite a shared recognition

of the "elegance" of the homily, Savile included a possible doubt expressedby one of his colleagues, John Hales ("Haec Halesius"), that, by the criterion of close literary relationship to another homily, at least the prooimion
of this one might possibly be the work of an epigone ("imitator").146 ButSavile's overall view was that Chrysostom is fully capable of self-repetition in prooimia, especially on the topic of his health.147 Thus Savile justified the inclusion of this homily in his volume, although he does register Hales's concern in his "Notae:'148 In another case, the similarity to a homily within the series on 1 Corinthians was used by Savile instead as an argument for 
the authenticity of the occasional homily.149 Savile treated the remaining 

145. The homilies were Hom. Rom. 8:28 (HS 8:729), Hom. Rom. 12:20 (HS 8:730),
and Hom. Phil. 1 :18 (HS 8:733), respectively. "Notae'' here could be a reference to 
"excellent quality" or "characteristic mark;' or possibly be a more specific reference to 
the renown of this homily, which is why Sa vile states next, "quamuis in catalogo Attgust.
110n memora/11111" (the only one of the six cases where Savile points out a homily was 
lacking in the Catalogus Augustanus).

146. HS 8:729-30. In both Hom. Rom. 8:28 and Hom. Matt. 18:23 (CPG 4368),
Chrysostom expresses with some similar wording the sentiment of relief at being 
reunited with bis congregants after separation due to illness. Savile represents Hales's 
view as follows: "oratio perelegans certe, prooemium tamen videtur imitatorem aliquem
sapere" ("Surely an elegant homily, but nevertheless the prooimion seems to smack of 
some epigone"; HS 8:729). 

147. "fortasse non dubitauit Iohannes noster ex consimili occasione valetudinis
eodem proemio saepi11s uti" ("perhaps our John did not hesitate to use the same exor
dium again for a similar and not infrequent instance concerning bis health"), which is 
certainly true. 

148. Montfaucon would later praise Savile for not being persuaded by Hales's
doubt about authorship: "Haec Savilius, qui ut sagax erat, scrupulum Halesii temere
injectum nihil moratur" ("so says Savile, who, in as much as he was intellectually astute, 
doesn't show any regard for the doubt so rashly suggested by Hales"; Mf 3:830). ln 
bis notes Montfaucon engaged in dispute about the provenance of the homily, but 
expressed no doubt about its authenticity. 

149. Hom. 1 Co,: 11:19: "Mu/ta habita communia wm homi/ia 28 Chrysostomi
in priorem ad Corinthios, ut ab eodem fonte profectas ambas dubium non sit" (8:733) 
("Because this homily bas much in common with the twenty-eighth homily of Chryso-
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. . r 7·2-4 and Hom. 1 Cor. 7:39-40, as a pair. Hetwo hom1hes, Hom. 1 Co • • . , ·t ("I do not doubtdeclared them authentic: "non dubito, qum yv))cnov s1 
. . · ") 150 that 1t 1s genume • f 1611 to 1612 on the genuineness Henryix�::�e�

o

s!:t::: :::� c:��:d forward by Montfaucon (172l),of these s ·1 ' t ·th bis own annotations and comments, but1 Printed Sav1 e s  no es w1 h .1. 151w 10 h r ·t of any of these sixteen om1 1es, be never que_stioned the �ut ;nb ic�gne (1862).152 Hence Savile's judgwhich were in turn repnnte y I d on his own scholarlyb d b th on the Catalogus Augustanus an . inen_ts,_ ase o . b t d down through the centuries and mto con-disc1phne, have iever era � f those sixteen homilies is listed
teinporary sc�olarship, w t;e u:�:n�r �ubia that have corne down under
;�t:a

g���;;�te

n 

n����::s�o!, either by pseudepigraphic composition or
.6 r 153 . fa\se attn u 1011. . • Chrysostomic homi\ies rema111The criteria for assessmg genume Savile- vocabulary, diction, style,much the same as those tha�:�::�s:!!:iasticaÏ positions, and a historical for1:1s of ;rg�:e7:c�:�l���

in Chrysostom's life and ministry in Antioc�settmg p aus1 y h b . f my work with these occasional hom1-and Constantinople . On t e asis O k · 1 d' the serial
�:�:�,�

h::��:,�::ii�:h�:,:;:;,ntF�';r�:���i�f ��;
c

se��?�t��n:d:' a_ll sixteen of th:t

::�il��::::tte;::;ce v:ic:,°�i�logical approach.' mode ofttonk�o Ch:t

yhsothe b1'blical text (and the Pauline letters in part1cular, andwor mg w1 

stom's on the first Letter to the Corinthians, there is no doubt that bath emanate from

the same sourcè'). 
f h I applicability of their subject matter-

150 . Savile said that because o t e g
b
enera 

I d i'n e1·tt1er Antioch or Constan-. 1 Id have een preac 1e 
on marriage practices-t 1ey _cou . fl ) en the literary-historical possibility that the
tinople. He did, however ( qu1te bne y ' op 

. h been edited together. And then
h 'ther fragmentary 01 ave . texts as we have t em are ei 

(" 'd d . ") i'f each of the two homilies 1s a. • 
t be seen v, en um 

he goes on to say it remams o
b t't I ed together ("consutum") because

separate piece ("éma.v0lCrµa") or they have een s i c 1 
0« J • • ") S e HS 8·73 

of the same moral concerns ( ex et 11c1s • e • • 
151. See Mf 3:830-31. . . . .. F t .• Ducaei" (PG 52:847-49), which
152. "Selecta ex notis Hermet Savtlt1 _e! ron o111s 

Migne repaginated to refer to his own ed1t10�. 
n Pseudochrysostomicwn, Documents,

153. See José A. de �-!dama,
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Rep�rtor�w 

Recherche et d'Histoire des Textes 10 
études et répertoires publies par l lnst1tut e 

(Paris: CNRS, 1965). 
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their author), and of constructing arguments and exhortations within 
each homily, these sixteen ring true to me on the level of vocabulary, style, 
parallelism in clauses, customary exempla (maritime, agricultural, social, 
about life in the polis), exhortations to stay with the homilist, and dilation 
on pet topics (e.g., almsgiving, anger and other moral failings, resistance 
to critique from outsiders, Jews and heretics, the need for men not to show 
themselves weaker than women, etc.). Beyond that, as has been emphasized 
above, their consistent and recognizable use of the form of ()?'T�µœra xal 
Àuo-e1ç in ways both conventional and creative in my view adds yet another 
argument on behalf of authenticity. These homilies are harder, however, 
to judge in tenns of the criterion of precisely determined historical con
text, since many of them could have been preached in either Antioch or 
Constantinople. 154 And yet that is not in itself a clear counterargument, 
since establishing the provenance and date of Chrysostomom's homilies is 
acutely difficult across the board, as Wendy Mayer has so well demonstrat
ed.155 But one of the purposes of the present volume is to make these texts 
better known, and hence, as with ail ancient sources, to invite further scru
tiny on ail historical questions, including authenticity, where or if future 
scholarship deems it warranted. 

One line of testing for authentication that future research will be able 
to develop further is the comparison of each of these homilies with the 
treatments of these Pauline passages within the homily sets on the letters or 
in other places within Chrysostom's oeuvre. None of these homilies repeats 
exactly what is in the homily sets on these passages, but there are vari
ous kinds of convergence and agreement, even as the determination of the 

. 
154. S�e the initial n�tes on each of the translations of the homilies below. In par-

tJcular, relymg upon the 111valuable study of Wendy Mayer, Prove11ance, it is clear that
in only a few cases is certainty about where John may have preached these sermons 
possible, due to their paucity of city-specific references. Among our homilies, Mayer 
�egard� only Hom. Gal. 2:11-14 and Laud. Paul. hom. 4 as placeable with certainty, 
111 Ant1och (Provenance, 511-12). Beyond certainty, a reasonably strong case may be 
made for the Antiochene setting of Hom. 1 Cor. 1 O: 1-11; Hom. Phil. 1: 18 and Hom. J

Tim. 5:9-10, and a possible one for the same location for Hom. 2 Cor. 4:13 A, B, rand 
Hom. 2 Tim. 3: 1. For the possible correspondence of this with Chrysostom's role in 
preaching the Pauline lection at liturgy during his earlier years of ministry in Antioch, 
see below, p. 49 n. 158. 'fois subject will deserve much careful further research. 

155. Mayer, Provenance, testing some four hundred and fifty homilies by Chryso
stom, of a range of types, was able to determine a certain location for only fifty-one of 
them (Provenance, 30-31, 510-13). 
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sequence, or of which homily is or might be an abbreviated or expanded 
version of the argument in the other, is a large task that must be under
taken on each individually. 

It is likely that the origins of these homilies are to be found in the prac
tice of Chrysostom to engage the Pauline letters continually and repeatedly 
in bis sermons, both as they appear in the lectionary 156 (as, often in our 
homilies, it is mentioned that the text had been read that day) and some
times because he repreached the homilies on other years or occasions, or 
perhaps even more than once on a single day. 157 The concentration on P�u
line passages that these homilies represent may well be due to the practtce 
of having multiple homilists at a synaxis (liturgical assembly), for which 
there is evidence that, at Antioch at least (that is, earlier in his career), the 
Pauline Jection was often given to Chrysostom. 158 So sermons dedicated to 
the Pauline passage that was read that day, or even repeated on several days 
running, 1s9 are plausibly rooted in the liturgical context, even if in many 
cases we are not able to ascertain a more specific date or location within 
Chrysostom's decades-long preaching ministry. In any case, the judgment 

156. The Pauline letters were read in order continuously from Pentecost to Lent
each year. See Gary Philippe Raczka, "The Lectionary at the Tim� of Saint Jo�m Chry
sostom:• (PhD diss., University of Notre Dame, 2015), 246-47, w1th further hterature. 

157. See Baur, Jean Chrysostome et ses oeuvres dans l'histoire littéraire, 87: "D'après
Savile, les éditeurs admettent en principe que Chrysostome a prononcé plusiers fois 
les mêmes sermons:• See also Hans Lietzmann, "Johannes Chrysostomos:• PW 9:1816: 
"sondern dafi die Predigten tatsachlich zweimal gehalten sind; ob in zwei aufeindander 
folgenden Jahren oder an demselben Tage in zwei verschieden�n Kirchen, steht no�h 
dahin:' This has recently been suggested anew by Cook, Preachmg nnd Popular Clms
tianity, 206-10, but apparently without recognizing it had not in fact been the assump:
tion of previous scholarship that "Chrysostom only ever delivered his sermons once 
(206). Nonetheless, the point Cook derives from this is a reasonable one in regard to the 
constitution of the homily sets: "There is, then, some limited evidence for the sugges
tion that Chrysostom repeated sermons during his preaching career, a suggestion which 
could help to explain the presence of sermons from different locations existing within 
a single series, without having to dispense with the practice of lectio continua" (p. �08). 
This could also in turn be an important factor in explaining why we have these m1scel
laneous or occasional homilies on Pauline texts that are not set within the homily series. 

158. See the argument of Raczka, "The Lectionary at the Titne of Saint John
Chrysostom:• 190-93, with assembled evidence. 

159. Such as Hom. Rom. 16:3 A and Band Hom. 2 Cor. 4:13 A, B, and f, wh1ch are
clearly miniseries preached on successive liturgies (either on Sundays or in some cases 
perhaps weekdays). 
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of authenticity of each of these sixteen homilies published by Savile restson some firm grounds cumulatively and, as mentioned, has not been challenged heretofore. 

Beyond these sixteen homilies, it was Bernard de Montfaucon whofirst pub�ished Hom. 2 Tim. 3: 1, the text of which he knew from a singlemanuscnpt (Vat. gr. 559), and who mged that it was authentic on thebasis of diction and form of argument.160 That judgment has been carriedforward in later discussions, and the work has not been listed among thePseudo-Ch?sostomica.161 I tend to agree that there is much here of style,argumentat10n, and approach to the Pauline text and the work of homiletics that see�s vintage Chrysostom, including the focus on the attentivityo� the a�d1ence (and the memorable image of them as baby sparrowsw1th their necks peeping out of the nest to gain nourishment from the
�ermon), 162 fo1:m� of interactive questioning of Paul 163 and Paul's scriptedtesponses, the tns1stence upon Paul having had in mind both his historicalaudiences _and thos

_
e of the future, the defense of Peter against the chargeof c�ward1ce, and, 111 tenns of the diction, the customary vocabulary andcontmual use of correlative and comparative clauses and then-and-nowan? lesser-to-gr�ater comparisons. 164 However, the text as published isqu1te ro�gh and tn places seems to be Iacunate.165 This may be due to thema

_
nuscnpt

'. 
Vat. gr .. 559 (or its exemplar), or to this having been a transc�1pt �f/ live homtly that had been only lightly and perhaps imperfectlyedited. Further study of the other four manuscripts that contain this

160. "Hnnc
_
lw

_
miliarn ... veram et authenticam esse nemo no11 Jatebitur, nisi sit in

Chrysostom, scnptis hospes. Ornnes enim styli, dictionis inventionisque notae concur
rr.int, nu/ln desideratur" ("no one will fail to grant that this ho1n1'iy • · d . . . . .. . 1s genume an authen�1c'. even 1f 1t 1s unknown among Chrysostom's writings. For ail the features ofstyl�, d1ct1on, and form of argument agree with his distinctive character, with nothinglacking") (Mf 6:278). 

161. Aldama, Repertorium Pseudochrysostomicurn. 162. See pp. 637-39 with n. 6 within that translation. 163. E.g., §2 (PG 56:272): Tl ÀÉyetÇ, 6J µaxaple ITailÀe (see p. 640 11. 11 in thattranslation). 
164. Sorne ofthese are indicated in the notes to that translation. 165. See _the not�s on the translation. In several cases, this is just at a point wherethe prea�her 1s drawmg comparisons across time using deliberately repeated phrases(so'.11eth111g John is wont to do), and hence that may have led to parablepsis errors inscnbal transmission. 
166. One may also wish to compare it with other sermons from Chrysostom's
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homily is obviously called for.167 lt is also possible that a contributin_g
factor to the roughness of this homily is that the preacher was not at _ h1s
best due to poor health, as he complains at the outset and the conclusion,

d hence the transcript preserves part of the realia of its initial haltingan h ' h ·1· )performance.168 And yet such protestations (not rare in Jo ns om1 1es 
could as well be a topos. Nonetheless, there is at least a reasonable case to
be made for the authenticity of Hom. 2 Tim. 3: 1 on the basis of the t�xt we
have, and, given that its genuineness bas not previously been q�estto�ed,
the inclusion of this homily in the present collection is justified w1th a v1ew
toward further study. 

1he case is more complicated in terms of the last of our occas1onal
homilies, Hom. Tit. 2:11-12, and hence it will receive a more extensive
treatment here. Antoine Wenger in the editio princeps had argued for the
authenticity of this homily due to "le style limpide et élégant de la Bouche
d'Or, son vocabulaire, sa méthode d'exégèse, ses procédés oratoires:' 169 But
on some of the same grounds Mayer excluded this homily from her study,

1 f . • • 170 Al d though she did not provide specific examp e
_
s o 111congr_u1t'.es. r�a Y

in 1738 Montfaucon had included this hom1\y among h1s hst of spuria et

omissa (Mf 13:324), but he did not give any supporting arguments, eith�r.
Consequently, any analysis of the genuineness of this homily must _begm 

with an assessment of the case Wenger offered at its initial publication to
support his judgment that "les connaisseurs de Chrysostome reconnaî-

• d l'i él' "171 tront le caractère authentique e 10m 1e. 

earliest years in Antioch to see whether some of the roughness is due to the inex�eri
ence that he daims in the prooimion, or whether that is mostly a matter of convent1onal
rhetorical self-positioning. . . 

167 This will have to include also attention to the closing doxology, wh1ch m Vat.
gr. 559 �ontains a form not found exactly elsewhere in Chrysostom's ho'.nilie,s-i;lç
oo;av TOU Kuplou �µwv ·1�0-oil Xpl<T't'OU, Ol 00 xal µi;8' oo -rc;\ na-rp\ o�;�, 't'l/J-�• xpa-roç-:

which could possibly be a sign of inauthenticity. The closest to th1s 111 the authent1c
homilies is Hom. ]o. 9.2 (PG 59:74). 

168. Hom. 2 Tim. 3:1 §§1, 7 (PG 56:271, 278). 
169. Wenger, "Une homélie inédite de Jean Chrysostome sur l 'épiphanie;• l�O.
170. Mayer, Provenance, 26: "the style and vocabulary seem to me to be suffic1ently

alien to Chrysostom to rais� doubts:• , . . .. 
171. Wenger, "Une homélie inédite de Jean Chrysostome sur I ép1phame, 120.

Note that Wenger's article appeared after the publication . of Al�ama, R�pertonum

Pseudochrysostomicwn, and hence this homily was not cons1dered 111 that hst one way
or another. 



52 John Chrysostom on Paul: Praises and Problem Passages 

Wenger's arguments (spanning just five pages of his journal article) 
were of mixed types, and unevenly executed, in particular because he 
conflated arguments for the homily being an Epiphany oration with argu
ments for its authenticity.172 Wenger found the close exegetical attention 
to Titus 2: 11 in this homily well-suited to Chrysostom: "le nouveau texte 
est presque exclusivement un commentaire scripturaire." 173 Yet that also
meant that he had to explain why it was rightly considered a festal ora
tion, as he staunchly maintained: "La seule attache festivale est la mention 
qui se trouve au n 9: 'saint Paul s' écrie aujourd'hui: la grâce de Dieu s'est 
manifestée."'174

But this is in fact not a clear argument that this was an Epiphany ser
mon. 175 As many examples, including several within the homilies on Pauline 
passages in the present collection, show, 176 Chrysostom could regard the

172. This is further complicated by Wenger's wish to demonstrate that this homily
had not, in fact, been edited and published previously (see especially "Une homélie 
inédite de Jean Chrysostome sur l'épiphanie;' 117-19). TI1is leads him to see whether 
the homily might have fit, for instance, in the serial homily set on Titus, which, he con
cludes, it does not. Wenger states candidly that this was his main worry in publishing 
the text-"Le seule crainte que nous ayons longtemps gardée à son sujet, c'est qu'elle se 
trouve déjà publiée quelque part" (120)-rather than that he was publishing a Pseudo
Chrysostomic text. 

173. Wenger, "Une homélie inédite de Jean Chrysostome sur l'épiphanie;• 119.
See also p. 118: "le deuxième texte se présente comme une homélie festale, bien qu'en 
réalité ce soit plutôt un commentaire scripturaire de la péricope de l'épître lue le jour 
de !'Epiphanie, Tite 2,11 :• And yet Wenger does not doubt that this was in fact an 
Epiphany sermon. 

174. Wenger, "Une homélie inédite de Jean Chrysostome sur l'épiphanie;' 119. He
refers explicitly to Bapt. §2 (PG 49:365) as a parallel: xal nEpl l\xa-répaç ati-rwv �xouaaTE 

o-�µEpov TTauÀou T(TC/J 01aÀEyoµévou xal ÀéyovToç 01'.JTw, 7TEpl µÈv Tijç napouO'))ç (se.
fo1<fJav(aç), 'E7îé<fletYl') � TOU 8EOU Xetp1ç � O'WT�plOÇ.

175. Interestingly, when it comes to possible adaptations of this homily, Wenger,
119, acknowledges that a pseudepigraphical author in principle could have added 
"Paul says this to us today" ("L'on dira qu'il est facile à un faussaire d'insérer dans un 
texte ces mots: Paul nous dit aujourd'hui"), but exactly what kind of literary operation 
this would involve (into what existing text would they have inserted this?) is unclear, 
a
_nd, at any rate, this is presented as a strawman objection that Wenger wishes preemp

t1vely to overturn. 
176. See Hom. 1 Cor. 10:1-11 §1 (PG 51:242), Kal yàp �xouo-an o-�µEpov auTOU

��WVTOÇ; Hom. 2 Co,: 11:1 §2 (PG 51:303), µa8wµEv T( 7rOTÉ ÊO'TIV Snép o-�µEpov é�6a
ÀEywv; Hom. Col. 8.1 (PG 62:351), �xouaaTE T( o-�µEpov o ITauÀoç é�6a; Laz. 5.1 (PG 
48:1017), �xouaaTE TOIVUY TOU TTauÀou a�µEpov �OWVTOÇ xal ÀÉyovToç; Hom. 1 Cor. 
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Jectionary readings as declaimed by the anagnost or the preacher on any 
synaxis as constituting Paul speaking something "t?da(; hence this kind �f
statement is not solely used by him for the great hturg1cal feasts. Wenger s 
second argument, which he regarded as decisive, was an appeal to Chrysos
tom's exhortations to bis audience to pay attention and stay awake to gain the 
full understanding of the sermon. 177 But, once more, while one can indeed 
find this in homilies from great liturgical feasts,178 such exhortations are
found throughout Chrysostom's homilies, including in the sermons in the 
present volume that are focused on specific Pauline passages.179 For both 
these supporting arguments Wenger has wrongly presumed features that 
are typical of Chrysostom's homilies in general are specific to festal oratory. 

So, it is possible, against Wenger, that the reason "le nouveau texte est 
presque exclusivement un commentaire scripturaire" is that it is a homily 
with an exegetical focus on this lemma that was not originally a festal ora
tion. 180 Lending support to that view is the fact that, in stark contrast with 
other eastern Epiphany sermons, including Chrysostom's own De bap
tismo Christi et de epiphania (PG 49:363-72),181 the text of this homily 182 

does not mention the feast itself and its meanings, nor the baptism of Jesus 
by John.183 Yet, sin ce Titus 2: 11 was part of the lectionary for the Feast

7:39-40 §1 (PG 51:217), �µ€pov 7répl TWY aÙTWV o aÙToç 01aÀÉyETal nauÀoç; Hom. 
Rom. 5:3 §1 (PG 51:157), without the word o-�µEpov, but it is implied, and many further 
examples. 

177. See Wenger, "Une homélie inédite de Jean Chrysostome sur l'épiphanie;• 119:
"Nous y trouvons un autre indice qui ne trompe pas et qui prouve que l'homélie a été 
effectivement prononcée le jour de l'Epi phanie au cours de la liturgie:· 

178. E.g., Natal. §3 (PG 49:354), cited by Wenger, "Une homélie inédite de Jean
Chrysostome sur l'épiphanie;' 120. 

179. Hom. 2 Cor. 4:13 f §2 (PG 51:291); Hom. Gal.2:11-14 §§1, 9 (PG 51:373,
379); Hom. Eph. 8.8 (PG 62:66); Hom. Phil. 6.1 (PG 62:218); Hom. Jo. 5.1; 11.l (PG 
59:53, 79); Adv. Jud. 7.2; 10.2 (PG 48:93, 113), etc. 

180. Quotation from Wenger, "Une homélie inédite de Jean Chrysostome sur
l'épiphanie;• 119: And yet the homily is not just a "commentary;' but rather a set of 
arguments about the text (and some other topics related to it). 

181. See Everett Ferguson, "Preaching at Epiphany: Gregory of Nyssa and John
Chrysostom on Baptism and the Church:' CH 66 (1997): 1-17, esp. 8-16, which pro
vides an analysis of Chrysostom's other Epiphany sermon, De baptismo Christi et de 
epiphania (CPG 4335). 

182. I Ieave aside here the phrase dç Tà 8Eo<flav1a in the title, to which we shall
return below (pp. 55-57). 

183. There are two brief mentions of baptism in the homily, however. In §6 there
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of the Epiphany, as Wenger argues and as is generally recognized, 184 we
ca�1�ot compl_etely exclude out of hand the possibility that this homily was
ongmally des1gned for that occasion.185 But it is not the only way to under
stand a homily devoted to a close reading and set of arguments about this
Pauline passage, nor is it the unambiguous conclusion one can draw from
the extant manuscript evidence.

Wenger observed that Sinai. gr. 491 contains no fewer than eight texts
devoted to the Feast of the Epiphany, five of which are attributed to Chrys
ostom.186 Hence the shaping of the Sinai codex as a collection of liturgical
texts_ may have played a role in repurposing an occasional homily on a
Paulme text as a presumed Epiphany sermon. As Wenger himself dem
onstrated, this is precisely what had happened with the twelfth Homilia in

Matthaeum (PG 57:201-8), on Matt 3:13-17, the account of the baptism
of Jesus, which is the gospel text in the lectionary for Epiphany. In this
codex, that homily, presumably an occasional oration on the lemma, has
been transformed into an Epiphany oration by the addition of the line
Àaµnpà xal inloo�oç, àyamrrol, -rijç napou011ç fop-rijç � nav�yuptç ("splen�
did and �lorious is the celebratory assembly for the feast that is upon us,
beloved! ), placed before its actual incipit.187 Yet despite this conclusion,

�s a  qu?tatio1� o� Mat'. 3:12 (Luke 3:17) about the coming one: liœîvoç O �cm-rl(wv uµêi.ç
EV 1rvwµ�-r1 �YI()) xai nupl. But that passage (which precedes the pericope of Jesus's
own bapt1sm m Matt 3:13-17) is nowhere quoted in Bapt. (the other Epiphany homily)
and may not have been a part of the lectionary for Epiphany. (Raczka, "The Lection
ary at the Time of Saint John Chrysostom;• 238-39, lists the gospel for Epiphany as
Matt 3:13-17.) '!he second 1:eference is to Matt 20:19-20 in §21 to exemplify that grace
means t�e for�1venes� of sms. ":"l�ile these passages are not amplified upon by the
preache1 here .'� relation �o Chnst s own baptism by John and the attendant appear
ance o _f the Spmt (wh1ch 1s the subject of the feast), if the homily were for Epiphany,
one m1ght expect that they would have been ail the more pronounced. 

. 184. See Raczka, "TI1e Lectionary at the Time of Saint John Chrysostom;' 238-39,
w1th further literature. 

185. In addition, if it could be shown that Isa 9:1, quoted by the preacher in §10,
was the Old Testament lection of the day, that would add further to the case that this
�vas origina�y an Epiphany sermon. However, Raczka concludes that although there
1s strong eVJdence for Matt 3:13-17 and Titus 2:11, there is no clear indication of the
Old Testament and Psalm readings for Epiphany in Chrysostom's time. (This is an area
for ongoing research.) See Raczka, "TI1e Lectionary at the Time of Saint John Chryso
stom;• 239, 245. 

186. Wenger, "Une homélie inédite de Jean Chrysostome sur l'épiphanie;• 117. 
187. "En réalité, l ' incipit est un piège car ces mots servent à déguiser en homélie
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Wenger did not consider the equally likely possibility that the homily on
Titus 2:11-12 has undergone the very same operation, performed by the
title: ôµtÀ(a €lÇ 't'O 'E7r€(Î)ctVY) � xaptç 't'OU 0€0U xai Eiç Tà 0€o</)avta. Indeed, t�e
sole overt sign that this is an Epiphany homily is not really that Paul cnes
out "today;' as Wenger had stated, but this title, 188 which appears to have
been a major influence on Wenger's argument and conclusions, even if it
is not acknowledged as such. But how much weight can one place on the
title,189 and could it, like the incipit of Hom. Matt. 12 in this codex, have
been doctored for this purpose?

Severa! aspects of the Sinai codex point in this direction. First, the title
of Hom. Tit. 2:11-12 contains a quasi-redundant aù-rou ("by the same")
preceding the proper name and epithets (-rou aù-ro� ày(o� 'Iwav�ou �ou
Xpuo-oCM'6µou), which serves within this codex to hnk th1s h�m':Y ':1th
the previous, CPG 4882.190 (Wenger had simply deleted the au-rou w1th
out comment from the text of his title in his edition, presumably because
he regarded it as secondary.) The immediately preceding homily uses the

festale l 'homélie 12 du commentaire de Chrysostome sur Matthieu, concernant le bap
tême de Jésus" (Wenger, "Une homélie inédite de Jean Chrysostome sur l'épi_p_hanie:•
118). Of course, Chrysostom's exegetical discourses on Matthew are al�o _hom1hes and
not, strictly speaking, a "commentary;' as though that were an utterly d1st111ct genre. At
the same time, it is striking that what Wenger imagines for this homily on Matthew he
does not entertain for the one on Titus, chiefly on the grounds that the series Horn. Tif.
does not much replicate what is here, and in fact "passe rapidement sur le texte" (119).
But that is why studying this sermon along with our other homilies on indiv'.dual Pau
line Jemmata is useful, for these other occasional homilies don't merely rephcate what
is in the series, either. 

188. Note also that the Greek title of the genuine Chrysostomic Epiphany sermon,
Bapt., for which Savile and Montfaucon have slightly different wording, in neither ver
sion contains dç -rà 8Eo<f>avta (PG 49:363). But the Pseudo-Chrysostomic In sa11ctam
theophaniam (Aldama, Repertoriwn Pseudochrysostornicum, 162, pp. 59-60), bears the
tille Elç -rà ayta 8Eo<f>avta (PG 50:805-8). . . 189. See Mayer, Provenance, 315-21, on the reasons for caution about acceptmg
uncritically the historicity of information contained in homily titles, and for a method
ological proposai for emphasizing the contents of the homily itself in cases where the
title and contents do not fully square. 

190. This post-Epiphany oration is falsely attributed to Chryso_stom. O��ions pro 
posed for authorship have included Severian of Gabala and Nestonus. Se� 11mothy D.
Barnes, ''A Lost Prince in a Sermon of Nestorius:· StPatr 39 (2006): 3-6, w1th references
to further literature on those debates, including Antoine Wenger, "Notes inédites sur 

les empereurs Théodose I, Arcadius, Théodose II, Léon r;• Revue des études byzantines
10 (1952): 47-59.
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exact same language in the title hanging over its incipit, 'Iwavvou imox 6nou 

Kwvo'î"aV'î'lVOU'll"0/1.EWÇ dç Ta 0Eo</)av,a (fol. 103); and this title is copied in 
again as a superscriptio after the final àµ�v on fol. 11sv: 'î"OU Xpuooo'roµou 
EÎç Ta 0Eo</)âvta. 191 Our homily begins on the first line of the next folio (fol. 
116) with the title 'î"Ou avTou âyfou 'Iwavvou Tou XpuO"ooT6µou ôµtÀfa EÎç TO
'EnE<j>av>7 � xaptç Tou 0Eou xai dç Ta 0Eo</)âv,a. It seems reasonable to take
seriously the possibility that bath the avTou and dç Tà Bwq,avta were added
by the scribe of the Sinai codex (or its precursor) to the title of Hom. Tit.

2: 11-12 to link it to the previous homily, in forming this collection of five
Chrysostomic Epiphany texts.

Indeed, one need not merely surmise this, because of the fact
never mentioned by Wenger 192-that the title for this homily in Paris. 
gr. 700 lacks xal dç Tà BEo<j>avta entirely: TOU €V âyfotç 'll"aTpoç �µwv 
'Iwavvou àpxtE'll"lO"XO'll"OU KwvO"TaVT tVOU'll"OÀEWÇ TOU XpuooO"Toµou Àoyoç EÎÇ 

TO 'EnEq>ClV>') xaptç TOU 0EOU � O"WT�ptoç 'll"CUOEUOUO"a �µêiç. 193 Hence this 
other manuscript witness, along with the liturgical contents and shap
ing of Si nait. gr. 491 ( which adds a superscriptio a gain to this effect at 
the end of our homily: Tou XpuO"ooT 6µou dç Ta 0Eo</)av,a), adds strong 
support to the inference that the Sinai codex represents a liturgical adap
tation, rather than that the scribe of Paris. gr. 700 for unexplained reasons 
removed Eiç Tà BEo<j>avta from the title. 194 This is ail the more likely sin ce 

191. I cite the text from Antoine Wenger, "Une homélie inédite (de Sévérien de
Gabala?) sur l'épiphanie;• AnBoll 95 ( 1977): 73-90, esp. 81 and 90. 

192. Wenger's apparatus criticus is misleading here, in representing the title in
Paris. gr. 700 as "-roü év ày(o1ç 1ra-rpoç �µwv 'I. àpx1rn1ox611ov Kwva-ravnvovn6Àewç -roü.
X. À6yoç elç -ro •.. " because one would in fer from the ellipsis that from dç -r6 forward
the title is the same as his printed text from Sinai. gr. 491 ("Une homélie inédite de
Jean Chrysostome sur l' épiphanie;' 116). But in fact, the Paris manuscript includes �
aw-r�pioç, naioeuovaa �µêiç after 'Emq,civ>j � xcip1ç TOÜ Beoü, and, most importantly, it
does not have xal Elç -rà BEoq>civia.)

193. I have written out the four nomina sacra here plene (npç, 1ëJ, Bu, api"oç). Note
that this title also lacks aû-roü. 

. 194. :aris. gr. 700, fol. 166v has no superscriptio for this homily. Beyond that, the
�od1c�log1cal contents of Paris. gr. 700 are quite <liftèrent from Sinai. gr. 491. Although
1t begms on fol. 163, Hom. Tit. 2: 11-12 is demarcated as the first (A') of twenty-two 
enumerated works that are a grab bag of types, including a few for liturgical festivals, 
such as (B') a sermon Ad neophytos; hom. 3, for Easter; or Ad illuminandos cateche
sis, ho?1. 1 (Len'.); but also topical sermons such as Paenit. (Ll', Iï); and a variety of
exegetJcal hom1hes, such as Hom. Gen., hom. 1 ( IB'); Anna, hom 2-3 (10'-K'); and 
Hom. princ. Act., hom. 3-4, 2 (Kf'-KE'). But, in contrast to Sinaï. gr. 491, there is no 
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the longer lemma as found in the title of the Paris codex-including � 
crW'T'�ptoç .. . natoEuouoa �µêiç (Titus 2:11-12)-also more accurately rep
resents the actual contents of the homily. 195 So, Wenger's argument that 
Hom. Tit. 2:11-12 was an Epiphany sermon does not hold up well under 
scrutiny. But what about its authenticity? 

Although the two criteria cited by Wenger (Paul speaking "todaY:' and 
Chrysostom exhorting his audiences to "stay awake") cannot demonstrate 
that this is an Epiphany sermon, they do, as we have shown, cohere well 
with Chrysostom's characteristic style within his homilies more broadly. 
A last criterion to which Wenger appealed was the concluding doxology 
of the homily: xapm xal <j>tÀav0pwnf<;t 'î"OU xup{ou �µwv 'l>7000 XptO"Tou, 
µEB' OÙ 'î"4) TiaTpl � o6�a oùv ày(4-1 'll"VEUµaTI, vu_v xal )àél xal él� :oùç �iwvaç
'T'WV aiwvwv· àµ�v. 196 "Nous oserions presque dlfe qu une homehe qui com
porte cette conclusion a toute chance d'être authentique, sans que l' inverse 
dénote nécessairement un faux, Chrysostome usant de sa formule cou
tumière dans la proportion de sept sur dix." 197 Here Wenger is on firmer 
ground, as this closing (with or without minor varia�ions) i� !nd�ed fo�nd
in over five-hundred and fifty genuine Chrysostom1c hom1ltes, mcludmg 
every homily in the present volume except one. 198 However, Wenger bas 
not acknowledged that the reading of the final doxology in Paris. gr. 700 
Jacks the characteristic xal <j>tÀavBpwn(<;t and bas a different version of the 
benediction itself, both in terms of syntax and terminology: � � o6�a xal 
'T'O xpaToç EÎç Toùç aiwvaç • àµ�v. And yet, the formula in the Paris codex is 
not entirely alien to Chrysostom, either, as we do find variation on some 
consistent patterns across bis works. 199 So on balance the final benediction 
remains an argument in favor of the authenticity of this homily. 

concentrated focus on festal oratory in general or Epiphany in particular (see CCG

7.162, pp. 180-83). 
195. See especially §§9, 14, 19-24.
196. I quote here the text of Sinai. gr. 491, the reading adopted by Wenger, "Une

homélie inédite de Jean Chrysostome sur l'épiphanie:• 135.

197. Wenger, "Une homélie inédite de Jean Chrysostome sur l' épiphanie:• 121.

198. My results from searching via TLG. The homily without this closing is Hom.

2 Tim. 3:1. Wenger is not quite right that this form of the benediction is not found

among falsely composed or attributed homilies, but the numbers are far less (some

fifty). 
199. Focusing just on the subjects of the final relative clause, the combination of

� o6�a xal -ro xpci-roç is not infrequently found in Chrysostom's homilies, though there

is a good amount of variety here-see, e.g., Hom. Rom. 5:3 §4 (PG 51:1640); Adv. Jud.
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Beyond these daims made by Wenger, my analysis of this homily con
firms other correspondences with Chrysostom's genuine homilies in both 
diction and style, as well as in argumentation. As the notes to the trans
lation show, this homily uses some favored Chrysostomic expressions 
that are rooted in his dialogical homiletical method, like �ouÀe1 µ.a0eïv 
("Do you want to learn ?") and axouo-ov IlauÀou Àeyov-roç ("listen to Paul 
saying"). We find also a similar mode of dialogue between the orator, the 
audience, the text, and its author. The opening discussion of the eyes being 
like ferocious dogs who require the restraints of the law and reason, white 
not exactly replicated elsewhere in John's writings, has some parallel, and 
it strikes a genuine note consonant with his moralizing on sexual passions 
as found elsewhere. The closing exhortation to peer into the scriptural 
text like a mirror for examining one's soul, just as one does at the barber
shop after a haircut, has a precise correspondence with John's Hom. Matt. 
4.8 (PG 57:49). There is another close convergence with other Chrysosto
mic works in terms of the comparison the preacher makes in this homily 
between Daniel killing the Dragon (Bel 23-27) and Christ killing Death 
(cf. l Cor 15:26, 54-56; l Pet 3:19, later traditions), which is both con
ceptually and linguistically very close. We can add to this the use in this 
homily of the (>J-r�µ.œra xal Àuo-e1ç formula ( § 19), here less in an apologetic 
than a pedagogical mode, and the aggrandizing of the "problem" ( of xap iç 
conferring punishment rather than forgiveness) before solving it, as we 
find elsewhere in John's writings. In terms of placing the homily within 
Chrysostom's life and works, I have also identified a strong candidate for 
the sermon that is being alluded to in the opening of this homily as having 
been preached npw>jv:200 De paenitentia, Hom. 6, which fits the descrip
tion nepl o-wcppoo-uv))Ç and quotes as law the precise lemma the preacher 
mentions as such (Matt 5:28). For ail of these reasons, the case for the 
genuineness of Hom. Tit. 2:11-12 is certainly strong enough for inclusion 
in this volume, along with a bid for other scholars to assess these new 
arguments (of a type and detail to which this homily has not been sub
jected previously) in ongoing research on Chrysostom's homilies and the 
Pseudo-Ch rysostomica. 

3.6; 4.7; 8.8 (PG 48:872, 882,942); Laz. 5.5; 6.9 (PG 48:1026, 1044); Stat. 19.4; 21.4 (PG 
49:198, 222), 

200. This is itself a common Chrysostomic formula at the outset of a homily to
refer to the one preached on the previous occasion (see p. 668 n. 3). 
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Manuscript Witnesses of the Occasional Homi/ies

In tenns of attestation, it may bear noting that there is significant varia

tion among these homilies in the numbers of manuscript witnesses known

to date. White some corne doser to the numbers of witnesses of the

homily sets on the Pauline letters, such as Hom. 1 Tim. 5:9-10 (thirty-six

manuscripts)201 or Hom. 2 Cor. 4: 13 A, B, I' (twenty-nine manuscripts for

ail three, twenty-seven for just the first two), others are found in only five or

fewer manuscripts, such as Hom. Rom. 8:28 (three manuscripts), Hom. Tit.

2:11-12 (three manuscripts), Hom. Rom. 12:20 (five manuscripts) or Hom.

2 Tim. 3:1 (five manuscripts). While numbers of extant textual witnesses

to any given homily of course do not demonstrate authenticity (either for

Chrysostom specifically or for early Christian or other literary traditions

from antiquity), they do give a general sense of the range of knowledge and

circulation of these texts in the Byzantine era, even as, and most impor

tantly, they provide yet another indication of the text-critical work still to

be done.202 

Manuscript Witnesses Identified to Date203 

Hom. Rom. 5:3 (CPG 4373) 

Hom. Rom. 8:28 (CPG 4374) 

Hom. Rom. 12:20 (CPG 4375) 

Hom. Rom. 16:3 A (CPG 4376) 

Hom. Rom. 16:3 B ( CPG 4376) 

Hom. 1 Cor. 7:2-4 (CPG 4377) 

Hom. 1 Cor. 7:39-40 (CPG 4378) 

Hom. 1 Cor. 10:1-11 (CPG4380) 

Hom. 1 Cor. ll:19(CPG4381) 
Hom. 2 Cor. 4:13 A (CPG 4383) 

Horn. 2 Cor. 4:13 B (CPG 4383) 

Hom. 2 Cor. 4:13 f(CPG 4383) 

15 

3 

5 

15 

22 

18 

15 

22 

10 

29 

29 

27 

201. As compared with thirly-nine manuscripts of Hom. 1 Tim. 1-18.
202. TI1ere is also a need for codicological analysis comparing the contents of each

of the manuscripts with one another to analyze for ms of Chrysostomic collections and 
subcollections, which is another substantial, ongoing avenue of research. 

203. In Pinakes, CCC 1-7, and other sources; this list will most likely be expanded
as the work of cataloguing and identifying manuscripts goes forward. 



't"OU év ay(otç TCa't"poç �µwv 'Iwavvou àpxie:max6nou Kwvcr't"aV't"tVOU
TCOÀEWÇ 't"OU Xpucrocr't"oµou Àoyoç dç 't"O «'E7mpcivi] � xciptç 't"OU 0wfJ � 
CTWT�ptoç 7TatOEUOVCTa �µéf.ç.» 

2 TOÜ ÈV ày101ç 7rctTpoç >jµwv 'lwavvou âp;(1€7rlCTX07rOU KwvCTTaVTIVOU7rOÀ€WÇ TOÛ 
XpuCTOCTToµou P] TOÜ aÙTOÜ ày{ou 'lwavvou TOÜ XpucrocrToµou s : TOÜ àyfou 'Iwavvou 

TOÜ XpucrocrToµou AW 3 Àoyoç e!ç TO P] 0µ1À1a dç TO s Il Ê7r€<f)<XY>j 1 xap iç TOÜ 8eoü 
1 CTWT�p1oç 7rat0€Ùoucra 1µaç Pl Ê7r€<f)ctY>j 1 xap tç TOÜ 8EOÜ xal Elç Ta 0eo<j)av ia s. AW 

1. Provenance: AW 117 identifies this as only the second extant genuine homily
by Chrysostom on the Feast of the Epiphany, January 6. The other festal homily for 
Epiphany, De baptismo Christi et de epiphania (CPG 4335; PG 49:363-72), is generally 
placed early in Chrysostom's ministry at Antioch because it seems to follow In diem 
natalem Christi (CPG 4334; PG 49:351-62), thought to have been preached at Antioch. 
But note that Mayer, Provenance, 436, 480, judging De baptismo Christi itself in terms 
of its detailed reference to Olympie games, judges it no more than possibly assignable 
to Antioch. In any case, the date and place of this other Epiphany sermon provide no 
dues either way about this homily's possible provenance, even as it is not clear that this 
homily was originally preached on the feast, as argued in the introduction. Nor does 
there seem to be any evidence in the text that allows us to locale it geographically. See 
also the introduction (pp. 51-58) for debate and arguments about the authenticity of 
this homily. The notes in the present translation point out some conspicuous points of 
correspondence between this homily and other Chrysostomic works as an aid to that 
ongoing discussion. 

Text: Wenger text (AW) as emended by Mitchell. AW transcribed this homily 
from Sinai. gr. 491 (uncial, VIII-IX), fols. ll6r-129r, as collated with Paris. gr. 700 
(minuscule, IX-X), fols. 136r-166" (sic, AW 123; it should be 163r-166v). On the rela
tion between the two manuscripts, Wenger stated: "Le manuscript de Paris présente 
un texte identique à celui de Sinaiticus à l'exception de quelques variantes minimes et 
d'une finale plus développée, que le Sinaiticus semble avoir écourtée" (AW 120). Com
parison of Wenger's edition with photographs of the Sinaï manuscript made available 
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Hom. Tit. 2:11-12 
(In illud: apparuit gratia dei omnibus hominibus) 

CPG 4456 (AW as emended by Mitchell)1

A homily by our father among the saints, John Chrysostom, arch
bishop of Constantinople, on the statement, "The saving grace of 
God has been brought to light, giving us paideia"' 

(Titus 2: 11). 2

by Fr. Justin and digital images of Paris. gr. 700, available online (https:/ /gallica.bnf.fr), 
has revealed significantly more variance between the readings of the two manuscripts 
than this assessment allows. Furthermore, AW's published text and apparatus of vari
ant readings contain numerous inaccuracies and some notations that are misleading. 
The text printed here includes my corrections of some thirty or more errors in AW's 
text (as indicated) as well as places where I have adopted different readings from AW; 
ail my emendations are explained in the notes accompanying the text. The two manu
scripts are listed as S and P, respectively, and Wenger's text as AW. Pinakes lists one 
more manuscript that con tains this homily, Mone Iberon 255 ( = Lambros 4375 [XIV)), 
fols. 237-240 (!), for a total of three known witnesses. I have not had access to a full 
set of images of the Iberon codex, but I incorporate one reading from that manuscript 
in the final benediction from Aubineau, "Soixante-six textes, attribués à Jean Chryso
stome;• as indicated on §27. Variant readings listed exclude itacisms, alternate spell
ings, presence or absence of v-moveable, etc. 

2. Minus yap after foe<j)avl'), as throughout this homily. Note that this title reads
� before CTWT�p1oç (with IJJ1), as consistently when the lemma is cited in the homily 
in P (but not so in S). I adopt the reading of P (plus 1) throughout, which is how 
Chrysostom always cites Titus 2:11-e.g., Hom. Tit. 5.1 (PG 62:688); Hom. Matt. 57.1 
(PG 58:557); Bapt. §2 (PG 49:365); Adv. Jud. 5.12 (PG 48:903); Exp. Ps. 'Y 117 §6 (PG 
55:337). For an explanation of this translation of naioeuoucra, see p. 676 n. 38 below. I 
adopt the reading of P for the tille. Wenger (AW 123) had adopted that of S, but with
out discussion chose to remove from his text the somewhat redundant reading aÙToÜ, 
"a homily by the same John Chrysostom [ToÜ aÙToü 'Iwavvou xpucrocrToµou);' though 
this reading was indicated in his apparatus. Note that the title in P does not identify 
this as a homily on the feast of the Epiphany; the ellipsis supplied by AW 123 in his app. 
crit., "Àoyoç dç TO ... p;• has obscured this significant difference in reading (as well as in 
the citation of the lemma, including � crwT�pioç ... na10Euoucra 1µaç). 
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1 1. [l 16r] Ilpwl')v ùµîv nepl crW<ppocruvl')ç oteÀlX0l'Jµev xa8anep µlµvl')cr0e xa\
ofov 0€ v6µov avlyvwµev oü-rwç €XOV'W· Tiaç 6 Éµp>.bf;aç yuvaod 1rpoç TO
Ém0uµ�crat aÛT�V qo°I) Éµofxeucrev aÛT�V ÉV -rff xapofr1. aû-rou. <Po�epov '!'O
p�µa, xal yàp ava(crxuv-rov 'fO mi0oç• OElV� � an6q>aCTlÇ, xal yàp xaÀe-rr� �

5 èm0uµ(a. 
2. Ka0anep oüv xuva -rtç €XWV èiyptov xal -roîç napwucrtv È'7Tl'1Tl'JOWv-ra

'!TaCTlV, oùx àvlxe-rm ÀeÀuµ{vov eîvm xal èi<tJe-rov, a»..à CT!Ol'JP� aÀUCTEl o�craç
aù-rov napao(owcriv -raîç xepcr\v [ 116V] 'fWV OlXE'!'WV µe-rà acr<fJaÀelaç xa-rlxeiv,
oü-rwç xal ô eeoç -roùç ô<tJ0aÀµoùç -roùç �µe-rlpouç, xuvwv avmofo-repov·

10 em'!Tl')OWV-raç -roîç Àaµnpoîç -rwv crwµa-rwv, oùx ctqJll'JCTlV eîvm ÀeÀuµlvouç,
a-»: wcrnep CTlOl'JP� aÀUCTEl -r0 4J6�� 'f�Ç voµo0ecr(aç ànoo�craç aù-rouç,
naplowxev µe-rà àcr<fJaÀelaç xa-rlxm -r0 Àoytcrµ0, npoemwv xal ànetÀ�craç,

l Folio references are to S (as in AW) 2 oÉ S, P*] o� pcorr Il yuvaix[ S] yuvaïxa 
p 3 Èm0uµ�ow aù-r�v S] bn0uµ�crat aù-r�s P 6 xa0cimp oov S] xa0ci7îep P Il ciyp1ov
S] a-riµov p 7 civÉxew1 S] av l!xoi-ro P Il ÀÛ,uµÉvov S] ÀeÀ01µÉvov (se. ÀeÀe1µµÉvov?)
P 9 xuvwv S] xuvcis P 11 à»..' S] om. P 

3. npWl'JY, as often in Chrysostom's homilies to refer to the previous occasion as,
e.g . , Hom. J Cor. 7:39-40 §1 (PG 51:217); Hom. 2 Cor. 4:13 r §1 (PG 51:291); Hom. 
Gen. 25.1 (PG 53:218); Anna 3.1 (PG 54:652); Hom. Col. 9.1 (PG 62:359); Adv. Jud. 1.1
(PG 48:843); Laz. 2.1 (PG 48:981); and Hom. Jo. 14.1 (PG 59:91), where it is also the 

first word of the ho mil y. 
4. crw<j>poO'ÙVl'J is used for modesty or moderation in general (where_it is one of t�e 

cardinal virtues of Platonic thought and Hellenistic ethics broadly) or, 111 early Chris
tian texts, specifically for sexual self-control (PGL B). 

s. AW 119 said that despite much effort he was not able to locate within Chrysos•
tom's extant works the homily that is referred to here. I propose that it is likely De pae
nitentia hom. 6, which, though it bears the t itle, '0µ1À{a Àex0eïcra m:pl Vl'JO"TE[as, from §2
forward ( especially in §§2-5) is not about fasti�1g bt�t co�tains a, sustain_ed disc�ssion
of Matt 5:28, in which the verse is quoted full y e1ght limes m Johns expos1t10n on 1t and
the nature of improper desire four times in §2 (PG 49:316-17), three limes in §4 (PG
49:319), and once in §5 (PG 49:321). Moreover, Matt 5:28 is explicitly cited in §2 (PG
49:316) as a divine law-à»..à 0eïov uµîv àvayvwcroµa t v6µov, as stated here retr�spec
tively (ofov oÈ v6µov àvÉyvwµev oü-rws l!xovw). However, it is the case that, despite the 

homiletical treatment about the need for purity of vision and concern about lm0uµ{a as 
� -r�s µoixeias µ�'<l'JP in §2 (PG 49:316), the·term crw<j)poo-uvl') itself is not used in Paenit. 

hom. 6 (cf. 7îEpl crw<j>poo-uvl')s 01eÀÉX8l')µev in the present homily), though ":e can note 

that, aside from the retrospective mentions, that term is found only once 111 the_ pres
ent argument, in §4, o 0l')craupos -r�s o-w<j)poO'Ùvl')s. Paragraphs 2-4, which follow m the
present sermon, do pick up on and develop in a new direction and with a new analogy
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. 
3 1. ast tune, as you remember, we spoke to you about self-control,4 and thepassage of the law we read5 is as follows: "Everyone who looks at a woman

with lustful desire for her has already committed adultery with her in his
heart" (Matt 5:28).6 The statement is frightening, as indeed the passion isshameful; the declaration is dire, as indeed the lust is vicious. 2: A man -;ho has a ferocious7 dog that Ieaps out at all who pass by
�ert�mly �oesn t a�low it to be untethered and run free. Instead, binding1t w1th an 1ron cham, he hands it over to the care of his household slaves to hold it securely in check. In the very same way, God doesn't allow ou;.eyes, which leap out at beautiful bodies more shamelessly than dogs, tobe untethered. Instead, having bound them by fear of his lawB as thoughwith an iron chain,9 God has handed them over to the faculty of reason tohold them securely in check. 10 In this way, God forewarned and threatened

the them_e_ discussed ,on, th� e�rlier occasion, as the preacher himself states clearly in
the t�ans1tion at . §5, a»..a w µev mpl aw<j)pocruvl')ç lxavws el'pl'JWI xal -r6-re xal vuv -rois
npoo-exouo-1v, wluch seems to fit this identification of the previous sermon. 

. 6. With lµ�Àil(,aç yuvaix[ (with S) as against �Àfowv yuvaïxa (P). This is in line
w1th how Chrysostom reads the participle lµ�ÀÉl(,as throughout his oeuvre-see e.g. 
r:om. Matt. 17.l (PG 57:255), where he cites the lemma as such. He is, however, incon
�1stent m whether he reads yuvaixf-as here, and Hom. Matt. 17.1-or yuvaïxa-as 
111 Hom. Matt. 7.7 (PG 57:81); Anom. 10.3 (PG 48:789); Paenit. 6.2-4 (PG 49·316-17 
319, 321). 

• ' 
,7· P _reads èi

".
tµov, "dishonorable;' or perhaps a <log "bought on the cheap'.' Its 

relative d1fficulty 1s perhaps an argument in its favor, but the reading of s, &ypiov is 
preferable in context ("wild;' "ferocious;' or "savage''). ' 

8. A quite similar argument is found in Paenit. 6.2 (PG 49:316), which is possi
bly th� precursor sermon to this one (see p. 668 n. 5 above in this homily): o<j)8aÀµ[a 
X�ÀE7Tl'J �01xe!a• 'T�V o<j)8�Àµ�v �0-'TI 'TO V�O'l')µa, où 'TWV 'TOU crwµa-roç. a»..à 7îpÔ-repov 'TWV
1l'J� l(,ux�s: ota -ro,u-ro l�e18ev a�ecrrnÀE -ro peuµa -r�s axoÀao-[as -rc;i <j)6�ep -rou vôµou• oià
-r�u.-ro oux1 µ�tXElav µovov lxoÀao-ev, a»..à xal lm8uµ[av Ènµwp�o-a-ro (''Adultery is a
v1c1ous eye-d1sease. It is an iUness of the eyes-yet not the eyes of the body, but even 
more: those of the soul. That's why with this statement [se. Matt 5:28] Christ stops up
t�e d1scharge of debauchery by means of fear of the law. That's why he not only chas
lises adultery, but he even punishes desire"). 

9. A comparable plea about the fear of God acting as a chain is made by John in
�oNm. Ep�. 8.7 5P� 62:��): :a�1n -rn aÀUO'El o�o-wµev fou-rous• ànl 0-IOl')ptou yevfo0w
l')µtv à -rou 0eou <j)o�os ( Lets bmd ourselves with this chain; let the fear of God be for 
us like an iron chain"). 

10. Althougl� this e�act imag� �f the eyes as wild dogs is not to my knowledge
found elsewhere 111 J�.hns oeuvre, 1t 1s fully consistent with other appeals, such as Ep.
0/ymp. 8.6d (SC 13 ,s:182, ed. Malingrey) where Chrysostom describes virgins as 
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€l 01aqiuyo1€V xa( 'TIVOÇ 'TWV ?TaptOV'TWV ÈmÀa�OIV'TO, 'T�V 'TWV µ.oixwv aù-rov 
&nai-r*m -riµ.wp(av. IIaç yàp 6 éµ(3>..étpaç yuvacxi 1rpoç -ro Ém0uµ�(Tat 
aÛ'T�V qo>J Éµofxeu(TEV aÛ'T�V ÉV 'Tfl xapo(qt, aÛ-rofJ. 

3. Tou-ro 0€ �7T€!À)1CT€V [117r] 'TWV ôpwv-rwv X)100(.l.€VOÇ. 'E7r\ µ.Èv yàp 
5 'TWV xuvwv xal 'TWV av8pw?Twv, oùx oi QaXVOV'T€Ç XtJV€Ç, a»..' 0[ oaxv6µ.€VO( 

av8pw7TOI -rà €/1.X)') Àaµ.�aVOUCTIV· fol oÈ 'TWV acr€Àywç ôpwv-rwv ôqi8aÀµ.wv xal 
'TWV ôpwµ.évwv yuvatxwv, oùx a1 ÔpW(.l.€Vat yuvaÎX€Ç, a»..' oi 6pwV'T€Ç av8pw1ro1 
-rà -rpauµ.a-ra oexov-rat. 'Ex€Î 6 O)')X8dç ÈnÀ�y)'), Èv-rauea 6 oaxvwv 'TOV 1bv 
ËÀa�€V. 

10 4. �là 'TOU'TO aù-roùç &crqiaÀl�€'Tat, Otà 'TOU'TO �Àeqiapa xa\ �À€<flaploaç
'TOÎÇ ôqi8aÀµ.oîç 7T€pt€8)1X€V, 't'va µ.� otà nav-rbç aV€4Jyµ.évaç ëxnç -ràç 8up!ôaç. 
"0-rav yàp 8upat otà ?Tav-rbç W(TIV QV€4Jyµ.éva1, (.l.€'Tà ?To»..�ç 'T�Ç €ÙXoÀlaç 
6 Àncr-r�ç €7T€1CT€PX€'Tat, (.l.€'Tà ?To»..�ç 'l"�Ç È�oucrlaç 'TOV e)')craupbv [117VJ -rfjç 
crwqipocruv)')ç cruÀ�. �tà -rou-ro x6pai xaÀouv-ra1 -rwv ôqi8a.Àµ.wv a1 �oÀal, 't'va 

15 µ.a8nç O'Tl a1crxuvw8at XP� xal Èpu8p1ê1.v· xa8a7T€p yàp ai x6pat ai a?T€lp6yaµ.01 
xal 8aÀaµ.w6µ.€vat oùx. &vexoiv-ro OÙOÈ 7rpbç 'TOÙÇ OlX€tOUÇ µ.nà avaiodaç 

1 ÉmÀa�OIV'l"O T�V S) ÉmÀa�OITO aÙT�V P 2 à7ralT1(TEI S) ànatT�a1ev P (sic) : ànai-r�ae1v 
AW Il yuvmx[ S) yuvaïxa P 10 aÙTOVÇ S] TO\JTOUÇ P 11 àve4>yµÉvaç lxn ç -raç 0up{oaç. 
"0-rav yap 0vpai 01a nav-ràç waiv S] om. P 13 ô Àna-r�ç .. . -rqç É�oualaç S) om. P 
(h.t. eùxoÀ[aç/Ê�oua[aç) 14 auÀi S) ànoauÀi P 15 XP� S] M XP� P Il al xopai al 
àm1p6yaµo1 S, P) al àne1p6yaµo1 AW 16 oùx àvéxoiv-ro S) oùx àvmaxuv-ro[ P Il -roùç 
P) TOUS

xa0anep ÀUTTWV'!"a xvva xal auvexwç €7Tl'll"l)OWVTa T�V Ém0uµfav 01axpou6µevo1 ("driv
ing off desire as though it were a <log that was raging and continually leaping out 
to assault"). See also Dav. 3.1 (PG 54:695): Kal nolav hlpav -raVT))Ç {11-reïç µe{{ova 
aµap-r[av, gTaV µOIXOllÇ foUTOÙÇ d7rl)pTlaµ€VOUÇ 71"01�0-aVTEÇ, àvatOWÇ, xa0anep XUVEÇ 
ÀUTTWVTEÇ, €71"17r))OWUI -rn lepi -rav-rn -rpané{n; ("And what kind of sin are you looking for 
that is worse than this, when making themselves consumate adulterers, without shame 
they leap forward like raging dogs upon this holy table of the Eucharist?"). Right after 
this Chrysostom describes ô -rponoç -rqç µ01xe[aç by citing Matt 5:28; in the fuller argu
ment he makes some of the same associations as in our passage above. 

11. On theories of intromission and extramission in vision in relation to this
Matthean text, see Paul Brooks Duff, "Vision and Violence: Theories of Vision and 
Matthew 5:27-28;' in Antiquity and Humanity: Essays on Ancient Religion and Phi/oso
phy Presented to Hans Dieter Betz on His 70th Birthday, ed. Adela Yarbro Collins and 
Margaret M. Mitchell (Tübingen: Mohr Siebeck, 2001), 63-75. 

12. John shows himself blind to the possibility that women could be hanned by 
being the object of such leering looks. 

13. Here taking the aorists as gnomic. For the latter, LSJ notes that 16ç can refer
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that if the eyes should escape and pounce on any of the passersby, he will 

demand that their owner suifer the punishment that belongs to adulterers. 

For, "Everyone who looks at a woman with lustjul desire for her has already 
committed adultery with her in his heart" (Matt 5:28). 11 

3. He issued this threat out of concern for those doing the looking.
Now, in the case of dogs and people, it's not the dogs who bite who receive 
the wounds, but the people who are bitten. However, in the case of eyes that 
look lecherously and of women who are the objects of those looks, it's not 
the women looked upon who receive the injury, but the men who are doing 

the looking. 12 In the former case, it's the one who's bitten who's stricken,
but in the latter, it's the one who does the biting who's poisoned. 13 

4. That's why God rendered the eyes secure. That's why he placed eyelids

and eyelashes around them, lest you have doorways that are always open. 14

For when doors are always open, a robber easily enters in and with full 

impunity absconds with your treasure-that is, your sexual self-control. 15 

This is why the flashing parts of the eyes are called korai ("pupils"), 16 so you 
might learn that there is need for a proper sense of shame and embarrass
ment. Indeed, the korai ("virgins"), who have no experience of marriage 
and are sequestered in the women's quarters, wouldn't even <lare to take a 

to the "venom of a mad dog" (citing Rufus, frag. 118), so the sense may be more "who 
contracts rabies.'' 

14. Although Chrysostom elsewhere in his oeuvre uses the eyelashes as an exam
ple of God's minute care and forethought in creation, for instance, likening them to 
the protection the outer stalks give to tender ears of corn in Stat. 11.4 (PG 49:123), this 
exact analogy is not found. 

15. awcppoavv11. As the previous sentences show, John's concern here (as in the
Matthean text that is his inspiration) is with men's sexual self-control, which, he insists, 
by means of Àoy1crµ6ç (through the agency of fear of divine punishment) puts the 
6cp0aÀµo{ on a short leash. 

16. 'füis argument is based upon a wordplay on x6p)), which means "virgin;' "doll;'
and "pupil" of the eye (LSJ I, II, III), presumably because of the reflection in the pupil 
that looks like a miniature person (hence, a dol!). The derivation of English "pupil" 
for this part of the eye is dependent upon the same etymological move in Latin (from 
püpilla). This is a conventional pun in Greek thought and literature, as, e.g., in the 
Hermetic work, Korê Kosmou, in reference to Isis as a "virgin" or to the "pupil" of the 
universe. See Corp. herm. frag. 23 (ed. and trans. Nock and Festugière, 4:1-22); see 
also M. David Litwa, Hermetica II: The Excerpts of Stobaeus, Papyrus Fragments, and 
Ancient Testimonies in an English Translation with Notes and Introduction (Cambridge: 
Cambridge University Press, 2018), I 00-129, esp 101-2 on the meanings and referents 
of x6plJ. 
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1 lOEÎV, oü-rw xal -ràç xopaç TWV ôq,0aÀµwv XP�, xa0a-m:p xopaç à1mpoyàµouç
ÈV 6aÀaµ4>, -r4i o<p0aÀµ4i xa0))µÉvaç, µ� àvatO"XUVTWÇ Cl71"QO"CtlÇ €7ret<plÉVetl
-raîç 04JEO"lV fou-ràç, ènEl oùx âv EÏcv xopm Àom6v, àMà xuvEç àvaîo-xuv-ro1. 

5. 'AMà -rà µèv nEpl o-w<ppoo-uv>JÇ lxavwç E'{p>Jrnl [118r] xal -ro-rE xal vuv 

5 TOÎÇ npoO-ÉXOUO"lV· TO oè (>1-rouµEvov, oùx Ïva O"UVEX�Ç � nap' �µwv OlOCtO"XetÀ(a
yÉv>J-rai xal o-uvEx�ç � nap' ûµwv àxp6ao-lç, àM' ïva Tl xal àno -r�ç �µE-rÉpaç 

OlOao-xaÀ(aç xa\ àno T�Ç ûµE-rÉpaç àxpoaO"EWÇ yÉV>JTCtl 7rÀÉov ElÇ Àoyov (w�ç

'r�Ç ûµmlpaç, E!Ç xaux>1µa �µÉ'rcpov, €Îç o6lav xai hrarvov E>coû, Ïv� OUV)J0w

xàyw xa-rà -r�v �µÉpav ÈxEÎV)JV xauxêio-0at èx -rwv xa-rop0wµà-rwv uµwv xa\

10 El71"EÎV• 'Ioou éyw xai -ra 1raro{a a µ.01 Ëowxev O E>e6ç.
6. fEvfo0w -rà p�µa-ra -rà �µÉ'rcpa npàyµa-ra 01' ûµwv. Kal yàp fol -rwv 

YE>J7r6vwv où -rou-ro ÈO"TlV -ro �>1-rouµEvov (eu�al �ouç àpo-r�paç xal �aMav 

aÜÀaxa [118v] -rEµËlv xal xa-ra�aÀEÎv -rà o-nÉpµa-ra, à-»..à OEÎ�at xoµwvta

-rà À�Ïa xal T�V aÀwva TWV opayµà-rwv 71"€7rÀ>JpWµÉV)JV, Ïva, o-rav ËÀ0n ô

15 oiaxa0alpwv aù-r�v, OÜ 'TO 7r'TUOV év -rH xe1p1 aù-roû, µ>1oaµou 't'�Ç aÀwvoç

axupov Eüpn, à-»..à nav-raxou O"ÎTOV, nav-raxou xapnov wptµov ElÇ �CtO"lÀlxàç

àno0�xaç ànEVEX0�VCtl ouvaµEVOV. "H�El yap, ��El 7rQVTWÇ ÈXEÎVOÇ Ô �am(�WV

ûµêi.ç év nveuµ.a-rt ây(Cf) xai 1rup(, xal TOY µèv O"ÎTOV O"UYQ�El ElÇ -ràç ànoe�xaç,

-ro oÈ axupov xa-raxaucm 1rupi ào-{3ÉO"TCfJ, MEyàÀ>1 � -riµwpîa, àM' èàv 

20 0ÉÀW!,lEY, OÙ À))!,l4)0!,lE0et 'r�V 'rl!,lWpletV OÙOÈ fooµE0a axupa. 

2 Év 0aÀâµep -r0 c\4>8aÀµ4> xa0,i µÉvaç S] Èv 0aÀâµep xa0,iµÈvaç P Il c'tnâo-mç S] au-ràç 
c't1râo-atç p Il àvmo-xuv-rwç c't1râo-mç È1ra<f>l€Val taïç ol/JEO-lV fov-râç S] àvmo-xuv-rwç au-ràç 
c'tnâo-mç È1ra<f>l€Val àv-rl taîç ol/JEO-lV P 3 EÏEV s, P] om. AW 5 TOlÇ 1rpoo-éxovo- 1v· TO 
OÈ {,i-rouµEVOV S] TOlÇ 1rpoo-lxoum TO {,i-rouµEVOV P Il 0-VVEX�Ç S] 0-VVEXWÇ P, 6 � 1rap'
oµwv àxp6ao-1ç P] 1rap ' oµwv � àxp6ao-1ç S : � 1rap' oµwv � àxf6�o-tç AW 8 g7rmv?,v S]
atvov p Il Italics added to AW (quotation of Phil 1:11) 9 vµwv S] om. P 10 a µot 
s, P] & èµo( AW 11 yâp S] yàp av P 13 AW placed folio break after nµdv Il -rà 
o-1rÈpµœra S] rnÈpµa-ra P 17 àmvEx0fjvm S] à1rEÀ8dv P 18 ltalics added to AW
(quotation of Matt 3:11//Luke 3:16) Il µÈv S] om. P Il -raç à1ro8�xaç S] à1ro8�xaç
P 20 -r�v ttµwp(av S] mïpav -rfjç -rtµwp{aç P

17. To capture the paronomasia of Èv 0aÀâµep, t0 c\4>-8aÀµ4> xa0,iµÈvaç. " 
18. -ro {,i-rouµEvov here more literally as "what is sought;' rather than as a problem

to be solved;' or "disputed question" (but see §19 below).
19. Cf. Phil 2:16: Àoyov Çwfjç È7r€XOVTEÇ.
20. Cf. Phil 2:16: E(Ç xaux,iµa ÈµoL
21. Cf. Eph 1:6, 12.
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shameless glance at the men of their own household. So also, those korai
("pupils") of the eyes, although they 're embedded in the eye, 17 !ike the korai
("virgins") who have no experience of the bridai bed, rnustn't shamelessly 
Jet themselves loose to glance at anything and everything. Because then 
they wouldn't be korai ("virgins"), but shameless dogs. 

5. But what's been said about sexual self-control both on the earlier
occasion and today is enough for those who are paying attention. Yet the 
goal we aspire to18 isn't for us to teach continually or for you to listen con
tinually. It's that from both our teaching and your listening you rnight gain 
some advantage for the account of your life, 19 "for our boast"20 and "for the
glory and praise of God" (Phil 1: 11 ), 21 so that on that day I, too, rnight be 
able to boast of your virtuous deeds22 and say, "Here am I and the children
whom God has given to me" (Heb 2:13; Isa 8:18).23 

6. Let our words becorne deeds by what you do. After all, for those
who till the soi!, the goal isn't the yoking of the oxen for plowing and the 
cutting of deep furrows in the earth and the sowing of seeds,24 but show
ing forth the crops in full bloorn and the threshing floor full of sheaves. 
And thus when the one who cleans out the threshing floor cornes, "whose 
winnowing wand is in his hand" (Matt 3:12 // Luke 3:17),25 he won't find 
ch�ff anywhere on the threshing floor, but everywhere grain, everywhere
a npe harvest that can be carted off into the royal silos. For the one who 
baptizes you "in the Ho/y Spirit and fire" (Luke 3:16) will corne; he will 
surely corne! And the grain he will gather into the silos,26 "but the chaff he 
will b�rn with an unquenchablefire" (Matt 3:12 // Luke 3:17). 'TI1e punish
ment 1s heavy, but if it is our wish, we shall not receive the punishment, 
nor shall we be chaff. 

22. Phil 2:16; cf. 2 Cor 1:14.
23. Compare the similar argument in Hom. Rom. 12:20 §1 (PG 51:173), with ref

erence to 2 Cor 5:10 as the supporting Pauline text for the idea that Christian leaders 
must give an account at the final judgment for those who are under their charge. 
. 24. See p. 625 n. 125 above on Chrysostom's fondness for rehearsing the steps
mvolved in agriculture. 

25. AW 124 identifies the quote as Luke 3:16-17, but it is not clear which of the
two Gospel parallels is being cited (and the quotation refers only to Luke 3:17).
. 2�. Chr�sostom has rephrased the first half of the verse to balance out the clauses
m

_ 
a fJ.Ev ... OE

_
c
_
onstru�tion (as is done by D 0 f13 in Luke 3:17, which have plus µlv);

IV'.th transpos1t1011 of 'l'OV o-t'l'ov to before o-vvâ;Et, as also in Exp. Ps. 'Y 7 §11 (PG 55:98);
With Elç -ràç à1ro8�xaç for Elç 'l'�V àno0�x,iv; minus au-roü after o-hov in Matt 3: 12 or after 
â1ro8�x,ivlà1ro8�xaç in Luke 3:17. 
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l 7. [119r] TolOU'TOV yàp � àµap-r[a· xa0am,p -rà axupa 'TWV aÀ6ywv
(wwv ÈO"-rlv -rpoq>� xal nupoç oanavY), oü-rwç xal � àµap-r[a -rou µÉMov-roç
7r�p6ç ÈO"'TlV oanctVY), BouÀn µa0ûv 'ITWÇ ÈO"'Tl\l nupoç oanctVY) � àµap-r(a; Ei'
TIÇ È1ro1xoooµ1;1-4>Y)crlv-È1rl TOV 01;µDuov -ro[hov, xpua-ov, apyupov, ).(0ouç

5 Ttµfouç, tu>..a, x6pwv, xa>..aµr;v, Éxaa-TOU TO Ëpyov cpav1;pov y1;v1a-ETal• � yap 
�µépa or;Àwa-1;1, oTt èv nupl ânoxaÀunTETat. Ei' Ttvoç -ro Ëpyov xamxa1a-ETat, 
Çr;µtw01a-E'Tctt. 'Iooù nupbç oanctVY) � àµap·da. 8. ''.A.xoucrov 71"WÇ xal aq>pocruvY) 
ècr-rlv xal aÀ6ywv -rpoq>� naewv• axoucrov TOU �auto ÀÉyov'TOÇ• [119V] Al 
âvoµéat µou u1r1;pijpav T�v x1;cpa>..ryv µou• wa-1;/ q;op-rfov papù èpapuv0r;crav 

10 èn' èµé- 1rpoa-wÇ1;a-av xai foanr;a-av ol µw>..wnéç µou âno 1rpoa-w1rou T�Ç 
âcppoa-uvr;ç µou. Tb axupov 7rctÀlV xou4>6v ÈO"'Tl\l xal EÙp[mcr-rov xal fJ,lXp� 
avÉµou npocr�oÀfi -raxÉwç µm�wpt(E-rctl xal nav-raxou 7rEplq>ÉpETctl. [12or1 
Towu-rof ElO"lV TWV av0pwnwv oi pi;to[wç ùnb ôpy�ç È�am6µEVOl, oi -raxéwç U71"0 
avo[aç 4>ucrwµEvoL �là -rou-ro napalVEÎ nç ÀÉywv · M� Mxµa navTI âvéµep-

15 Yva µ� µE[vnç axupov-aM' '(cr0l ÊO"'TY)p LyµÉvoç ènl -rfi 7rÉTpi;t. 
9. �là -rou-ro yàp �À0Ev 6 Xplcr-r6ç, oùx Yva -rà naÀmà àµap-r�µa-ra 

xa-raÀucrn µ6vov, aM' Yva xal npbç -rà µÉMov-ra �µaç ôtop0waY)Tctl. Tou-ro 
xal IIauÀoç, OElxvùç o-rl où otà -rà naÀmà µ6vov �À0Ev àµap-r�µa-ra, a�à 
xal Olà -rà µÉMov-ra xa-rop0wµa-ra, è�6a -r�µEpov · 'E1r1;cpavr; � xaptç 'TOU 

20 E)1;ou � crw-r�pwç, 7rctlOEUOU<Ja �µaç. 'AMà ôlctVa<JTY)TE· 7rctÀlV yàp TOÙÇ 

1 TOIOUTOV yàp � àµapT(a S] om. P II axupa TWV âÀoywv (0wv ÉO"TLV Tpoq,� S] axupa 
Tpoq,� TWV âÀoywv (0wv ÉO"TLV p 2 nupàç oanav}), oilTWÇ xal � àµapT(a TOU µÉ».ovTOÇ 
nupoç ÉO"TIV oa7retV}) S] nupàç Oa7retV}) TOU µÉ».ovTOÇ P 4 xpuaov, apyupov P) xpuofov, 
cipyup1ov s, AW 6 xawxa�O'ETal S] xawxan p 7 'ITWÇ S] xa\ 'Ir�� p Il ciq,p_ocruv}) S]
ciq,po<TUV})Ç TÉXVOV p 8 ociô n.s. s, P] da�(o AW; plene form dauto (l,231x 111 Chry
sostom V. 25x da�(o, per TLG texts) 12 civÉµou S] âvÉµwv P 15 axupov S] axupov 
wv p 16 otà TOUTO yàp S] otà yàp TOUTO P Il Tà naÀaià àµapT�µaw S] Tà naÀat 
àµapT�µaw p 17 xa\ S] xa\ Tà P 18 01à Tà naÀaià µovov �À0ev àµapT�µaTa S] 01à -rèt 
'lretÀCU àµapT�µaTa �À0ev µovov P 19 xaTop0wµaTa S] àµapT�µcna P 20 � O'WT�ptoç 
P] 0111. S, AW 

27. Tile interrogative phrase �ouÀe1 µa0eîv (here and in §21) is found over a hun
dred and twenty times in Chrysostom's oeuvre, as a part of his interactive preaching 
style. By contrast, Gregory of Nyssa uses it five times, Libanius (either John's teacher, 
or at least his contemporary at Antioch), five. 

28. I.e., the eschatological day of the Lord, the time of judgment.
29. Minus OÉ before 'flÇ. I adopt the reading of P, xpuaov, apyupov, not xpucr(ov, 

cipyup1ov ( the reading of S, accepted by AW). Tile former is read by W1 at 1 Cor 3: 1 2 and 
found elsewhere in Chrysostom's oeuvre in Hom. 1 Cor. 9.2 (PG 61 :78); Hom. Heb. 9.1 
(PG 63:77); Exp. Ps. qr 44 §12 (PG 55:201); ellipsis of xal ÈxaaTou TO [pyov 61roî'6v EO"l'IY 
... À�µ\j)eTat, as marked in the translation. 
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7. This is what sin is like. In the same way as chaff is fodder for irratio

nal beasts and fuel for fire, so also is sin fuel for the fire to corne. Do you 
want to learn27 how sin is fuel for fire? "If anyone bui/ds;' he says, "upon 

this foundation-gold, si/ver, precious stones, wood, grass, hay-the work of 

each will become manifest. For the day28 will dise/ose it, because it is revealed 

by fire .... If someone's work will be burned up, they will suifer loss ( 1 Cor 

3:12-13, 15),29 See how sin is fuel for fire. 8. Hear how it is also foolishness3o
and fodder for irrational passions. Hear David saying, "My lawless deeds 

have risen higher than my head. Like a heavy load they have weighed down 
upon me. My welts stink and rot in the face of my foolishness" (Ps 37:5-6). 
Again, chaff is light and easily fanned into flames, quickly cast in the air by 
a little volley of wind and everywhere whirled about. Such are those people 
who are readily enflamed by anger, who are swiftly puffed up3 1 by folly. The
reason a speaker gives this advice, "Don't winnow in every wind" (Sir 5:9),32 

is so you might not remain chaff.33 Instead, be firmly fixed upon rock!34 
9. The reason Christ came wasn't only so he might abolish the old sins,35

but also so he might offer us correction for the future. So also Paul, in 
demonstrating that Christ didn't corne only for the sake of the old sins 
but also for virtuous deeds in the future, has this very day cried out,36 "the 
saving grace of Gad has been brought to light37 ... giving us paideia" (Titus 

30. P reads aq,poauv})ç TÉxvov, "a child of foolishness."
31. Possibly Chrysostom has in mind Paul's use of the tenn q,ucrwucr0a1 in thisbroader section of 1 Corinthians (4:6, 18, 19). 
32. Minus EV before navTL
33. For the same sentiment, see, e.g., Hom. Matt. 11.6 (PG 57:199): M})O€lç To(vuvy1vfo0w ! xupov, µ})oelç eûpfmcrTOÇ €0'TW, µ})oè Taî'ç 'lrOV>JPaÎç èm0uµ(aiç 7rpoxdcr0w,navwxou pCf.OÎwç un' mhwv àvappm1toµevoç. 'Av µèv yàp µ€(vnç O'l'l'OÇ, xâv 7r€1pacrµoç

�nevex0fi, oûoèv ne(crn oe1v6v ("So then, let no one be chaff, let no one be easily fannedmto. flames, no'. be d_isposed to evil desires, everywhere easily swept away by them.For if you remam gram, even if temptation threatens, you' ll suffer no terrible harm").
34. Cf. Matt 7:25.
35. Tilere are verbal resonances with Matt 5:17 (M� voµfcr})T€ OTI �À0ov xawÀuaa1)but perhaps also to the distinction between the naÀaiàç av0pwnoç and the xaivàç av0pwnoç ofEph 4:20-24. 

. 36. I.e., in the lectionary passage read by the àvayvwaT>jÇ. See pp. 52-53 in themtroduction for discussion of this as a mark of authenticity. 
. 37. Tile verb lmq,a(ve1v can have transitive or intransitive meanings in active,n11ddle, and passive voices. Hence foeq,av}) can be translated "appeared" (as it is inm.ost all major translations) or "has been made to appear " or "was manifested:' Johnwill play on the passive voice and also on the literai sense of the compound èm-q,afv€LV,
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1 0>Jcraupoùç otavo[yoµi;v, naÀlV TOÙÇ [120V] µapyap!-raç oe!xvuµev• µ))Ôelç
-ro[vuv otaopaµn TWV eÎp)JµÉvwv TO xaÀÀoç· 'E?mpâvY) � xâptç. 

10. Lità Tl oùx efoev• èo60)) � xaptç, a».' 'Eneq,av)) � xaptç; "Iva µâ0nç

on, npo TOÜ q,av�Val T�V xaptv, €V CTXOTEl TWV av0pwnwv � q>UCTlÇ èxci0)JTO•
5 -roTç yàp èv crx6-ret xa0))µÉvotç ô Xpt�oç q,a[vet, onep oov xal ô npoq>�TY)ç

npoavaq,wvwv ËÀeyev• 'O Àaoç 6 xa0�p.evoç Év crx6TEI eToev </)wç p.Éya.

'E1re</)âVY) � xaptç TOU eeou � CTWT�ptoç. EToeç àno�6Àwv xal 7rp0q>)JTW\I

cruµ.q,wv[av; 'O Àaoç 6 xa0�p.evoç Év crx6Tet• -ro1au-r>J yàp � q,ucrtç -roü crx6-rouç,

onounep âv xa-raÀa�n -roùç àv0pwnouç, [121 r] eù0Éwç xa0[(et aù-roùç xal oùx

10 àq,()JCTlV npo��vat nepat-rÉpw, � �ciotcrtç crq>aÀÉpa xa\ èmx!vouvoç y(ve-rac.

'Oo)Jywv -ro[vuv xal TO èlnpax-rov T�Ç q,ucrewç �µwv npoç 6.pe-r�v, ËÀeyev• 'O

Àaoç 6 xa0�p.evoç ÉV crx6TEI eToev </)wç p.Éya.
11. ÜÙ TOÜTO 0� µ6vov èvoe(xvu-ral �µTv TO anocrTOÀlXOV p�µa TO 'Eneq,civ)J,

a».à xa\ ë-repov npoç -rou-ro1ç. TioTov o� -roü-ro; "On oùx �µeïç (>J-r�crav-reç

15 eüpaµev TO q,wç, a».à aù-ro �µTv €7rEq>etV)J· oùx �µeTç 6.n�À0aµev npoç aù-r6v,

a».' aù-roç napeyÉve-ro npoç �µêiç. Ka\ TOÜTO O))ÀWV ô Xpl�OÇ ËÀeyev• Oùx

1 8l'}O'CWpoùç 01avo(yoµEv, 7TetÀIV S) 8>10-avpoùç émÀavij p 2 oiaopaµn TWV Elpl'}µÉvwv Sl 
1tapaopaµn TWV ôpwµÉvwv p 3 Éo68>1 S) xarntÉµ<j)8>1 p Il à».' Ê7tE<j)etVl'} � xap1ç s, Pl 
om. AW 4 TWV àv8pw7tWV ... ÊV ox6rn Sl om. P (h.t. ÊV O'XOW) 7 Ê7TE<j)C!Vl'} S) xcd 
Ê7tE<j)etVl'} p Il � o-w-r�p1oç Pl o-w-r�ptoç S, AW 8 o-vµ<j)wv(av S) ôµo<j)wv[av P 9 xa8(tE1 
aUTOIJÇ S) au-roùç xa8((E1 p 10 xa ( P) fol xa( s 15 EÜpaµEv s, P) EÜpoµEv AW Il auT6 
Sl au-r6µa-rov P, TOVTO AW 16 7tapEyÉVETO s, Pl 7tpOO"EYÉVETO AW Il O))ÀWV ô XptO'TOÇ 

ËÀEyEv S) au-ro gÀEyEv 6 Xp 10--roç P 

"shine upon" (cf. BDAG, 2) in bis larger argument yet to come. To capture both sense�,
I translate Ém<j)etVl'} consistently as "bas been brought to light" ( cf. LSJ s.v. Ém<j)aVl'}Ç 
A: "coming to light, coming suddenly into view, appearing"). Due to the lexical and 
substantive connection, the Titus text was an appropriate lection for the Feast of the 
"Epiphany" (-rà 8Eo<j)av1a or� fo1<j)avE1a). For discussion of whether this homily was in 
fact originally delivered on Epiphany, see introduction, pp. 51-58._ . . 38. Ellipsis of� o-w-r�p1oç 1tao-1v àv8pw1to1ç, as marked. Below 111 th1s homily, espe
cially in §§19-24, John will take up the definitional question of which of the different 
senses of 1ta1oda/1ta10EuE1v Paul bas in view in this passage. The words can mean both 
"teaching" and "punishment" or something in between, like "chastisement" �r "dis
cipline" (see PGL). So the reader can see that argument unfold, I am rendenn� t�e
participle as a verbal clause with the transliterated noun as its abject. Each time pa1deia 

appears in the translation, one should keep ail of these senses in view and see how John 
is emphasizing, distinguishing, or accenting one or the other. 

39. See the very similar statement in Sanct. Anast. §2 (PG 63:496): Mapyap!;>1Ç
yap ÈO'TIV ô TOV 8EOV Àoyoç .... 'AÀÀà 01avciO'T))TE, xa\ oljiw8E 7TOO'OV �µîv 8))0"avpov aÜTl'} 
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2:11-12).38 Now, stay awake! Because once again we're opening treasures, 
once again we're displaying pearls.39 So let no one run past the beauty that's 
contained in these words:40 "Grace has been brought to light" (Titus 2:11). 

10. Why didn't he say, "grace has been given41 " (cf. Eph 4:7),42 but
instead, "Grace has been brought to light" (Titus 2:11)? So you might Jearn 
that before grace shone forth43 human nature was sitting in darkness. For 
Christ shines upon those sitting in darkness, exactly as the prophet foretold 
when he said, "The people sitting in darkness have seen a great light" (Isa 
9:1).44 "The saving grace of Cod has been brought to light" (Titus 2:11). Have
you seen the harmony45 between the apostles and the prophets? "The people

sitting in darkness." For such is the nature of darkness: wherever it might 
apprehend46 people, immediately it makes them sit down and doesn't allow 
them to advance any further; walking becomes precarious and dangerous. 
So then, in order to lead even our intractable nature toward virtue, he said, 
"1he people sitting in darkness have seen a great light" (Isa 9:1). 

11. The apostle's statement, "has been brought to light" (Titus 2: 11),
shows us not only this, but also something else in addition to these things. 
What might that be? That we didn't find the light by seeking it, but it "has 
been brought to light"47 (Titus 2:11) for us. It wasn't we who went off after 
him, but he who came to us.48 And Christ showed this when he said, "You

Tfjç ÀÉ�Ewç � ouvaµ1ç àvaxaÀU7TTEI ("For the word of God is a pearl. .. . But stay awake 
and you'll see what a sizable treasure this powerful statement reveals"). 

:m. Fo,� 01aopciµn TWV Elpl')µÉvwv TO xaÀÀoç (so S), p reads 7tapaop&µn TWV ôpwµÉvwv
TO xaÀÀoç: let no one run past the beauty of the things that are seen" ( on this reading, 
painting to the previous sentence rather than to the quotation that follows). 

41. P reads xa-rrnÉµ<j)8>1, "has been sent down:'
42. lvl oè €XCtO'TCf) �µwv Éo69>1 � xap1ç.
43. <j)alvE1v (see p. 675 n. 37 on the lexical linkages to the lemma and theme of the

homily). 
44. Reading xa9�µEvoç with LXX A (against NB, 1topw6µEvoç; cf. Luke 1:79); with

eToev with Ne L C (against NB A, YoETE). (Correcting the citation of Isa 9:2 on AW 126.) 
45. I adopt o-vµ<j)wvfav with S; P reads the synonym ôµoq,wviav. John's point is that

lsaiah and Paul reinforce one another by their agreement on this point-cf. Exp. Ps.

If 109 §3 (PG 55:268); see also the similar argument about the o-vµ<j)wvfa of the two 
Testaments in Hom. 2 Cor. 4:13 B §§2, 6 (PG 51:282, 286); cf. Hom. 2 Cor. 4:13 f§2 (PG 
51:291) in this volume. 

46. Cf. John l :5: xal TO <j)wç ÉV Tfi O'XOTI� <j)alVE I, xal � O'XOTla au-ro ou xa-rÉÀa�EV.
47. John seems to be emphasizing the passive voice of the verb. 'füe reading of P,

with au-r6µa-rov instead of aut6, might push Jess on the passive sense: "on its own initia
tive 'il has came to light' for us:' 

48. Reading 1tapEyÉvETO with S and P, against AW: 1tpoo-EyÉvETO.
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l uµ.ûç µ.e tteUtacr0E, àM' Êyw uµ.aç tte>.etaµ.Y)V, [121V] Kal 6 àn6<noÀoç
0€ na.Àiv, O'UV4,)0à 'rOU'rO!Ç 0owv, €ÀEYEV· T6-rE oe Êmyvwcroµ.at xa0wç xal
hreyvwcr0YJV' vüv 0€ oùx È7rÉyvwv, à-»: hreyvwcr0YJV. Ka\ npoç <I>1Àl7r7rY)CT[ouç
0€ ypa.<j)wv €ÀEYEV· Lltwxw oe Ei xal xamÀa�w ùp' � xal xœrû�wP0YJv,

5 oià n&.v-rwv OY)Àwv on oùx �µ.frEpov xa-r6p0wµ.a yÉyovEv �µ.wv � crw-r>Jpla, 
à-»..à BElq. xa.pm n&.vn:ç ècrw0)JµEv• 07rEp OûV xal Év-rauea a[vl-r-rE'rat ÀÉywv, 
'E7mpavY) � xaptç TOU 0eof.J. 

12. TToîa xa.piç; Ka\ yàp [122r] xal -rijç naÀaiéiç xa.p1ç fo-r1v xal ô'Iw&.vvY)ç
i06a ÀÉywv• Xâptv &ni xapt7'0Ç ÊÀa�oµev. Kal yàp OV'rWÇ xa.p1ç xal � -rijç

10 naÀaiéiç, àna-»..&.�acra aù-roùç -rijç oouÀElaç -rijç Év A[yum4,> xal µ.uplwv xaxwv 
hÉpwv• àXAà µ.Ei(wv aÜ-r>J � xa.ptç. Ton: µ.È.v yàp -rwv A[yumlwv àn�-»..a�Ev, 
vüv 0€ -rijç 'rWV oaiµ.6vwv �ÀEU0ÉpwcrEV -rupavvlooç• 'rO'rE àn�AÀa�EV -rijç µ.avlaç 
<I>apaw, vuvl 0€ -rijç xa-roxijç -roü oia�6Àou· 'rO'rE otà MwücrÉwç, vuvl 0€ 01à 
-roü MovoyEVOÜÇ· 'rO'rE otà p&.�oou, vuvl 0€ oià cr-raupoÜ• 'rO'rE oià 0aÀa.CT(JY)Ç 

15 è.pu0péiç, vuv\ M. otà ÀouTpof.J 1raÀ1yyevecr(aç• -r6-re àno 7r>JÀOÜ xal nÀiv0Elaç 
É��yayEv, [122V] vüv àno eav&.-rou xal àµ.ap-rlaç• 'rO'rE EÎÇ y�v pioucrav yaÀa 
xal µÉÀt, vüv eiç 0acrtÀEiav oùpavwv Elcr�yayEv. 

2 TOUTO!Ç �owv S) �OW\I TOUTO!Ç P 3 Italics removed from AW (not a quotation) Il vüv 
ot . . .  foeyvwa0>1v S) om. P (h.t. breyvwa0>1v) 4 l!Àeyev S] om. P Il xaTaÀa�w S] 
xawÀa�w <P>1afv P 5 �µwv S] �µïv P 8 xal yàp xal S] xal yàp � P 12 vüv oÈ t�ç 
TW\I oaiµ6vwv ... Tvpaw{ooç• TOT€ S] om. P (h.t. ân�Matev) 13 <l>apaw S) TOÜ <l>apaw 
p Il vvv{ 4x S] vüv P, AW 14 TOÜ Movoyevoüç S) Movoyevoüç P 15 Italics added to 
AW (quotation of Titus 3:5) 16 vüv S, P] vüv ol AW Il Italics added to AW (quota
tion of Exod 3:7, 17; 33:3) 17 oupavwv eta�yayev S] e!a�yayev oùpavwv P 

49. With transposition of èteÀetaµl)V and ùµâç.
50. Possibly John has Gal 4:9 in mind with this contrast marked vüv OÉ. and having

to do with knowledge of and by God. 
51. Although the text of the Johannine Prologue is ambiguous about where the 

speech ofJohn the Baptist that begins in John 1:15 ends, Chrysostom in Hom. fa. 14.l 
(PG 59:92) stipulates that the voice of 1:16-17 is John the evangelist (whom he calls 
µa0l)t�ç), so we assume that identity of the speaker in the translation above, even 
though the text of this homily just says 'Iwavv))Ç. 

52. Despite being more of a paraphrase, this is introduced as a quotation, and 
hence it is marked as such in the translation. The reading has a transposition of 
èM�oµev and xaptv avTl xaplTOÇ; minus xa{ before xaptv. The Ct\lTI is multivalent an� 
could mean "(one grace) in place of" another; "grace after grace:• or "grace upon grace' 
(BDAG 1 and 2). I translate the quotation ("grace for grace") in a way that tries not to 
force a single interpretation. The exposition that follows will play out one version of 
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didn't choose me, but I chose you" (John 15:16).49 And once again, the apos
tle also sings in harmony with these sentiments, saying: "Then J shall know,
just as a/so I have been known" (1 Cor 13:12). But now50 I have not known,
but "I have been known" (1 Cor 13: 12). And also, when writing to the Phi
lippians, he said, "I press forward to see if I might apprehend, inasmuch as
I also have been apprehended" (Phil 3:12). In ail these statements Paul was 
showing clearly that the cause of salvation wasn't our virtuous action, but
it was bf div'.ne_ grace that we were ail saved (cf. Eph 2:5, 8). 1his is exactly
what hes pomtmg to here, too, when he says, "The grace of Cod has been
brought to light" (Titus 2:11). 

12. What sort of grace? Weil to be sure, there's the grace of the old
covenant. And the disciple John5 1 cried out, saying, "We received" "grace
for grace" (John 1:16).52 For the grace that belonged to the old covenant
truly was grace, too, given that it delivered them from slavery in Egypt and
from countless other terrible things. But this grace53 is greater. Back then it
gave deliverance from the Egyptians, but now it has granted freedom from
the tyranny of demons. Tuen it gave deliverance from the madness of Pha
raoh, but now54 from the possessive grip of the devil. Tuen it came through
Moses, but now through the Monogenes55 (cf. John 1: 17-18). Tuen it came
through a staff (cf. Exod 14:16), but now through a cross (cf. Eph 2:16).56
The� t�,rou�h a sea of red (cf. Exod 15:22), now "through the water of regen
erat1on (Titus 3:5). Tuen it brought people out from mud and brickmak
ing (cf. Exod 1:14), but now from death and sin (cf. Rom 8:2). Tuen it
brought people "into a land flowing with milk and honey" (Exod 3:7, 17;
33:3), now into the kingdom of heaven (cf. Matt 3:2, etc.). 

�his, showi?g b_oth continuity of the two and what the preacher regards as the superiority �; th: x:ap1ç 111 :he n:w. Note tha� on� thing the preacher does not do here in relatingthe old and the new for ms of xap1ç 1s say that the first contains Tunoc of the second,which contains the &À�8ew-but see Hom. ]o. 14.1-2 (PG 59:92-93). 53. I.e., that of which the apostle speaks in Titus 2: 11. For Chrysostom, this is thegrace that belongs to the xa1v� 01a0�xl). Although xaptç is not found in 2 Cor 3:4-18,the contrast of the two covenants ( naÀaia, xaiv�) from there is influencing John's argument here. 
54. In the four comparisions that follow, each time S reads vvvf, but p the synonym(perhaps slightly Jess vivid), vüv. 
55. "The only begotten" of John 1:18 (retained here as a title to capture the antithetical play with Moses). 

. 56. A similar but not identical comparison between Moses's staff and Christ's cross
1s made in Exp. Ps. lJf 109 §3 (PG 55:269). 
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1 13. "Onwç frmpci11>7 � xap1ç TOU 0EOU � (Tv.i'r1pwç. 'A"f)..à 'TIVOÇ Ëvexev, ai
µaxaplE ITauÀe, 'TOO'aU'Ta xa'Top0wµa'Ta napiopaµeç év\ p�µan; 'AvaxaÀu\jJ6v 
(J.Ol 'T�V xaplv, El7!'€ (J.Ol 'TO 7!'€Àayoç 'TWV owpewv. 'Apxeî' nana napaa-'Tfjam, 
q>)JO'IV, � 'TOU OEOWXO'TOÇ q>LÀav0pwnta• O'TaV yàp 0eou xaplç ri, oùx EXEl 

5 (J.€'Tpov � xaplç. 'E1œ<f!a11>7 � xaplç TOU 0&ou, 6 0eoç av0pwnoç èyivE'TO, Olà 0"€
µop<f!�v oovÀou eÀa0ev, \'va èÀeu0epov 'lt'Ol�O'n 'TOV oouÀov. [123r] Ka\ xa0anep
OEO''lt'O'T)JÇ, a-q,6opa q>tÀWV OIX€'T)JV, 'TO lµa-rwv aÙ'TOU 7l'Epl0a/V\E'Tal, olhw xa\ 
6 XplO''TOÇ, q>lÀWV 't"�V q>UO'lV 't"�V �µe-ripav, 't"O lµa't"lOV aù-rfjç 7réple0aÀE't"O. 
'Av0pwrcou µÈv ËÀ&oç fol -rov rcÀ>7crlov aû-rou, -rou oe E>&ofJ -ro ËÀ&oç êrci rcêürav

10 crapxa. EToeç 'lt'WÇ xal 't"O µiye0oç €0El�EV -rfjç xapl't"OÇ xal 't"O xa0oÀlXOV -rfjç 
owpea.ç, 't"OV oeowx6-ra El'lrWVj 

14. 'A"f)..à 'ri €0"TlV crw-r1pwç rowµev. Al xapmç àno 't"WV OlOOV'TWV -rà 
ov6µa-ra Àaµ0aVOUO'lV, ofov O'TaV apxwv 04) xaplv, àpXOVTlX� xaÀEÎ'Tal � xaplç, 
O'TaV 0aa-lÀEÙÇ 04) xaplv, 0aa-lÀtX� xaÀeÎ'Tal � xaplç• €'Ir€! OûV xal ènau0a 6

15 �W't"�p €0WXEV 't"�V xaplV, O'W't"�plOç � xaplç À€YE'Tal. [123V] �là 'TOU't"O yap

l � O"WT�pwç Pl O"WT�p1oç s. AW 2 ?TapÉopaµeç Sl ?TapÉopaµev p 3 µ01 Sl om.
P 4 oùx ËXEI µÉTpov � xap1ç Sl oùx ËXEI µÉTpov P 5 lm:<j)ctVl') Sl E<j)ctVl') P 6 µop<j)�v
oovÀou Sl oovÀou µop<j,�v P 9 àv0pw7TOU µÉv Sl àv0pw7TOU µÈv oov P 12 T l s. Pl r(ç
AW 13 � xap1ç Pl xap1ç s. AW 14 � xap1ç s. Pl xap1ç AW 1s 01à TouTo yap <P"la,v s1
Otà TOUTO xaÀÉ<TEIÇ yap p

57. I.e., xap1ç ("gift;' "grace") which Chrysostom regards as a kind of Pauline
shorthand for the totality of divine benisons. 

58. Chrysostom often refers to the treasures in the Scriptures _ as an ocean, els;
where as an ocean not of gifts (To ?TÉÀayoç Twv owpewv) but of meamngs or senses (Twv 
vol')µctTWV), as in Hom. Rom. 16:3 A §l (PG 51:187); Hom. Rom. 28.3 (PG 60:654); Hom.

Gen. 10.3, 7 (PG 53:84, 89); etc. 
59. 'TI1e homilist addresses Paul directly here (as is so often done by Chrysos

tom). For AW 121, this homily provides a "solution" to the "problem" of Chrysos
tom's reputation for coming too close to Pelagianism ("Ce passage [Titus 2: 11 l est très
interéssant car il permet de corriger ce que l'on a souvent appelé le pélagianisme de
Chrysostome). While this may be the case in tenns of the reception of Chrysostom,
the homily itself does not call out particular theological opponents. The theme of the 
relationship between human virtue and divine grace, well exhibited here, is a_const�nt
one in Chrysosom's writings, and often those on Paul (see HT 135-99, with d1scuss1on 
and references). 

60. xap1ç, of course, means both grace and gift; John does not s�e the�e as se�ar�te
or distinct, though he can put more emphasis on one aspect at any g1ven tune as 1t suits
bis argument and context. 

Hom. Tit. 2:11-12 681 
13

,; 
Truly, "The saving grace of Gad has been brought to light" (Titus

2:11). But why, blessed Paul, did you run past so many marvelous deeds by using this single word?57 Reveal this grace to me; tell me the oceanss of• •ft 1"s9 "Th 1ts g1_ s. ,, e generous love of the one who gives is sufficient to repre-
sent 1t all, he says. For when the gift of grace60 comes from God, it is a giftbeyond measure. "The grace of Gad has been brought to light" (Titus 2: 11),
that_ is, God becam� human,61 for your sake he took "the form of a slave"(Phil 2:7), so he m1ght make the slave free. As a master who very muchloves a household slave wraps himself in his garment,62 so also Christ out
?flove for �ur 1:ature wrapped,himself in it as a garment,63 "Human mercy
1s upon ones ne1ghbor, but Gods mercy is upon ail flesh" (Sir 18:13).64 Have you seen how Paul, by declaring who the giver is,65 demonstrated both themagnitude of grace and the universality of the gift? 

14. But let's see what "saving" (Titus 2: 11) means. Gifts take their
�1�mes from}hose wh_o gi:7e,,them. For example, when a leader gives a gift,
:,�s call�d a. 1.�adersh1p g1ft ; when an emperor gives a gift, it's called anunpenal g1ft. Consequently, since here it's the Savior who gave the gift, it's

61. Cf. Phil 2:7.
62. 'TI1is_ d�es not appear to be a reference to a known cultural convention (e.g.,of a manum1_ss'.on ceremony, which does not contain such clothes swapping by thema�t�r), but 1s mstead meant by John to be a surprising, even shocking, act of paternahst'.c love o� a master for his slave. Chrysostom is not the first to use the image of asupenor donnmg the clothes of his slave for the incarnation; see, e.g., Origen, Comm. 

Rom. 5.10.11-12 (PG 14:1051-52). (I thank Chris L. de Wet for this reference and for val�1able discussion on this point via email, September 18, 2016.) See also de Wet,
Preachmg Bandage: John Chrysostom and the Discourse of Slavery in Early Christianity141,204 on "paternalism:· 

63. For thi� customary metaphor for the incarnation using the verb 7Tept�aÀÀw,
�ee PGL B.2, w1th references spanning from Clement to Theodoret. Although PGLmcludes no examples from Chrysostom, one can add, e.g., Hom. Jo. 6.1; 11.2 (PG 59·61 80), T�� aapxa T�v �µmfpav 7Tep1e�aÀeTo; 63.2 (PG 59:350), T�v <j,fo1v T�v �µeTÉ�a�7TEple�aÀeTO. 

64. John has helped along the contras! by adding µév to the first clause, and inboth clauses pulling the genitive forward for emphasis (âv0pw7Tou, 0eoü); he also reads0eoü for xup(ou. (TI1e citation corrects AW 's Eccl 18:12.) 
. _65. A reference back to Titus 2:11 and the dependent genitive Tou 0eoü that Paul(md1sputably the author of Titus for Chrysostom, of course) added to xap1ç to tell whogave that gift. 
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1 q>Y)(TlV· Ka/ xaÀÉo'EtÇ ovoµa aUTOV 'Ir;crovv, 07'1 ClUTOÇ (JW(J'Et TOV Àaov au-roü 
&no TWV aµapnwv aÙTWV. 

15. Kal nwç, 4'Y)O-lV, El xa0oÀtX� xaptç €(l't'(V xal ElÇ 'l'�V oixouµÉVY)v
È�ÉXEEV 'l'�V owpeav, TOV Àaov au-rofJ µ6vov O'cfJ(m ÈnY))'YEIÀa-ro; 'O yàp

5 iouoa'ixoç µ6voç OOTOÇ èxpY)µetn(ev oijµoç Ëµnpo0"0ev, a»..' oùx Ëµmev µ6voç 
Oû'I'OÇ XPY)µa-r ((wv· a»..' È7fElO� µe-rà -raurn ava�tol 't'ijç Ttµijç eÙpÉ0>wav, 
µerÉ�Y) � npoO"Y)yop(a eiç -r�v oixouµÉvY)V nao-av. 

16. "O't'l yàp Àaoç aÙ't'OU �µeî'ç, axouo-ov (laq,wç 't'OU 'Do-Y)€ ÀÉyov-roç xal
-rou ITauÀou ÉpµY)veuovToç• [124r] KaÀÉo'w -rov ou Àaov µou Àa6v µou. Ka.l

10 on nep\ �µwv e'(pY)'t-at ofjÀov èxeî0ev• �µeîç èo-µev oi où Àa6ç, �µeîç èyev6µe0a 
Àa6ç. Kal Ë-repov 0€ 't'OV't'Ou o-a4'ÉO"'t'epov axouo-ov· Ka/ fcnat év T<;ü T6nep oo 
éppé0r; auTotç ou Àa6ç µou, ùµâç éxâ XÀ>J0�(JECT0e viol E>eofJ (wv-roç. ITo(ep
'r07r4Ji 'Ev -rn 'Iouoa(Çt <PYJO-lV· ÈxEl yàp oi npoq,fj-rat ËÀeyov où Àaoç µou, xal 
ÈXEÎ 't'OÎÇ µa0Yj't'aî'ç ËÀeyev 6 XptO-'I'OÇ· Eiç 6oov é0vwv µ'i] eÎ(léÀ0r;-re, a»..' Èv 

15 aÙ't'?J 't'?J 'louoa(Çt naÀLV El7îEV· fiopw0évTEÇ µa0YJTEU(laTE mivm Tà ë0vr;. 

1 xaÀÉcmç s, P] ÀÉYElÇ AW Il 'll')O'OUV, OTl S] TOV 'll')O'OUV, <fll') O'IV, OTl P 2 émo 'l'WV

âµapTlWV mhwv S] 0111. P 4 Italics added to AW (quotation of Matt 1:21) 5 louoaîxoç 
µ6voç OOTOÇ S] louoaîxoç v6µoç OÜTWÇ p Il oijµoç S] 0111. p 7 µETÉ�>') s, P] µETÉ�l')V 
AW Il � npoal')yop(a S, P] npoal')yop(a AW Il nêi.aav S] ifaaaav P 11 oo ÉpÉ0l') S (sic)] 
00 âv ,;�en P, 00 Épp�el') AW Il XÀ>')0�0'E0'0E S] XÀl')0�0'0VTal p 

66. Or, "the Savior's gift:'
67. With OTl aÛToç O'WO'El for mhoç yap O'WO'El.
68. As often, a hypothetical interlocutor introduces a potential "problem:' In Hom.

Rom. 17.9 (PG 60:561) Chrysostom also regards the Hosea-Paul duet in Rom 9:25-26 
as confirming the solution to these problems of peoplehood and theodicy: i\noooùç 
To(vuv T�v ÀUO'lV TCÎJ (l')T�µan T�v 01à Twv npayµaTwv, WO'TE xal ETÉpw0Ev à�16mO"l'oV 
'ITOlijO'at TOV Àoyov, xal TOÙÇ npo<fl�wç É'ITElO'ayEl Tà aÙTa npoava<flwvouvTaç ("So, having 
given the solution to the problem, one that is grounded in the events, in order to make 
the argument credible in another way, he then adds the prophets who foretold the very 
same things"). 

69. Cf. Acts 10:45: xal fol Tà Ë0Vl') � owpEà TOU ày(ou 'ITVEuµaTOÇ EXXÉXUTal.
70. If the text of S is reliable, the preacher is using Àaoç and oijµoç interchangeably

here. Chrysostom can refer to o TWV 'Iouoa{wv oijµoç as, e.g., in Adv. Jud. 1.2; 4.6 (PG 
48:846, 880); Laed. §13 (SC 103:118, ed. Malingrey); Scand. 14.12 (SC 79, ed. Mal
ingrey). The reading of P is significantly different, and likely corrupt (by metathesis, 
µ6voç/v6µoç): !ouoaîxoç v6µoç oihwç ÉXP>'lµaTl(Ev Ëµnpoa0Ev, à»..' oùx ËµmEV µ6voç oÜTW 
XP>1µaT1(wv ("the Jewish law conferred this designation previously, but they didn't 
remain the only people thus designated"). 
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called a "saving gift."66 That is why it says, "And you will calf his name Jesus,
because he will save his people from their sins" (Matt 1:21).67

15. "And how is it;' one might say,68 "that if grace is universal and God
bas poured out this gift into the whole world,69 he promised to save only
'his people

"'

? (Matt 1:21). For before this the Jewish people were the only
ones to bear this designation of his "people";70 however, they didn't remain
the only ones designated as this. But because later they were found unwor
thy of the honor, 7 1 the title72 passed to the whole world.

16. Now, to show that we are his people, listen to Hosea clearly statingit and ,;aul giving the interpretation:73 "J shall cal! the not-my-people, my
people (Rom 9:25; cf. Hos 2:25).74 From this passage it's clear this was saidabout us. We're the "not-people"; we've become "the people."75 Listen tostill another passage even clearer than this one: "And it shall corne to pass
that in the very place it was said to them, 'not-my-people', there you shall be
called sons of the living God" (Rom 9:26; Hos 2:1).76 In what place? "In theland of Judea;' he says. For it was there that the prophets said, "not-my
people" (Hos 2:1), and it was there that Christ said to his disciples, "Don't
go into the way of the gentiles" (Matt 10:5). 77 And yet it was in the very landof Judea78 that he said once more, "Go forth and make disciples of ail the

71. Cf. Acts 13:46-48.
72. I.e., of being o Àaoç aÙTOU.
73. For John this is another instance of the harmony of apostles and prophets (asstated in §10). 
74. Épw T(ÎJ ÜÙ-Àa(ÎJ-µou J\aoç µou Ef O'U.
75. Cf. 1 Pet 2:10: of 'ITOTE où Àa6ç, vuv OÈ. Àaoç 0EOU. In Hom. Rom. 17.9 (PG 60:561)Chrysostom identifies the "not-my-peoplè' as Tet Ë0vl'), but not as �µEÏç specifically. 76. Her; P�ul had q�1oted Hos 2:1 LXX exactly. AW has put the comma after µouand before uµE1ç, regardmg Chrysostom as having construed the pronoun to fit hischa1�ge of the verb to the second person plural (XÀ>J0�0'E0"0€ for XÀ>')0�aovw1). T11isrece1ves some confirmation from the second citation of the verse in this paragraph(see n. 81 below). That means Chrysostom has altered the syntax from both Paul andHose�, in both of which uµEÏç belongs in the prior clause. The shift in the person of theverb 1s found only here; John cites the lemma as XÀ>J0�aovw1 in Hom. Rom. 16.9 (PG60:562) and also in the third person, ÉxÀ�0l')aav, in the citation that will follow in thisparagraph (though there with a shift of tense). 77. With €ÎO'ÉÀ0l')TE for ànÉÀ0)1TE.

78. Actu�lly, this was in the ?alilee, according to Matt 28:16. John is generalizingabout the reg1011 as bemg the terntory of the Jewish people.
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EToEç 'll'WÇ ÉV 'f'cjj 7'67!'4) OÜ ÉppÉ0YJ aÛ'f'OlÇ où ).a6ç µ.ou, ÊXEI éx).10YJcrav u/ol 
01:ou (wnoç; b.ià -ro(h-6 <V>'JCTIV· Aûn,ç CTWCTEI 'C'àv Àaàv aÛ'f'OU [12sr1 &no 'f'WV
aµ.apTIWV aÛ'f'WV. 

17. MeyaÀ)) crw't"))p(a ovTwç• oùoè yàp oihw r,.dya ànaMay�vai 0av<hou
5 WÇ µÉya ànaMay�vat étµap-r(aç · oià yàp 't"�V étµap-r(av 6 0ava-roç, où Olà 't"OV 

0ava-rov � étµap-r(a. Kal Yva µa0nç o-r1 aÜ't")) µE((wv � ànaMay� xa(, -raU't">Jç 
àvnp))µÉV>)Ç , OÙX Ëcr'rlV cpo�EpOÇ O 0aVCl't"OÇ , àn' aÙ-roÜ CTXO'ITE l 'rOU't"O 't"OÜ 
crwµa-roç 'rOU OECT'll'O'rlXOÜ. 18. To yàp crwµa ÉX€ÏVO aµ.ap'C'fav OÛX Ê?TO(YJCTEV, 
xa\ Éµ71WWV Elç 'rOV 0ava-rov wo1'vaç aù-rcT, mxpàç �yEtpEV xa\ OlÉpp))�EV 

10 aù-roü -r�v yaCT'rÉpa· xal où µ6vov où xa'f'm60YJ , àMà xa\ �cpavicrEv aÙ't"ov e!ç
-rÉÀoç. Ka\ xa0amp 6 b.avi�À, µa(av elç -rb CT'roµa -roü opaxov-roç iµ�aÀwv,
01lcp0E tpEv [125v] -ro 0>Jp [ov, oÜ't"w xa\ 6 Xp1cr-r6ç , -r�v crapxa -r�v fou-roü e!ç 
-ro CT't"oµa -roü 0ava-rou phjlaç , 01fox:1crev aù-roü -r�v yaCT't"Épa· xa\ yàp xinpov 

1 lppÉ0)J S, P] èppt\811 AW Il ltalics added to AW (quotation of Rom 9:26) 2 Àaov 
cdrroü P] Àaov S, AW Il Correcting AW's "124v :• Fol. 124v has no text inscribed 
(presumably because of considerable run through of ink from the recto). The text 
continues on 125r, where indicated above. 3 whwv S] aû-roü P 4 5nwç S] 15µwç 
p Il oÛOÉ S] oûoÉv P Il émaÀÀa yijvat S] éma».ayfjç P 5 Italics removed from AW (not 
a quotation) 11 'rOV 8ava-rov s, P] -roü 0ava-rou AW 6 xar rva P] rva S 7 'rOÜ uwµa-roç 
s, Pl 0111. AW 10 Italics added to AW (quotation of l Cor 15:54; cf. that of 15:56 
following) 11 µa�av S] om. P 12 dç -ro u-r6µa 'rOÜ 8ava-rou p(ljiaç S] E!ç 'rO u-r6µa 'rOÜ 
ôpaxonoç lµ�aÀwv p(ljiaç P 13 aû-roü 'r�V yau-rÉpa S) 'r�V 'rOÜ 8ava-rou yau-rÉpa P 

79. Or "ail the nations;' but Chrysostom is clearly construing it as a reference to
the movement of the status of peoplehood from Jews to the gentiles. 

80. Correcting the citation from AW's Matt 29:28.
81. An exact quotation, except with EXÀ�8)Juav for XÀ)J8�uovrnl to mark the fulfill-

ment of the prophecy (and minus ùµEîç accordingly). 
82. As in §14, S has minus yap but also (surprisingly, given the point Chrysostom

is making) minus aû-roü after Àa6v. li is, however, on a page break in S, which 
1

is :o!
lowed by a blank, damaged page (fol. 124v; the text continues on fol. 125r). au-rou 1s
read in P (fol. 165r) and adopted here. 

83. Surely an allusion to Rom 5:12-21 but not a quotation, and so it should not be
in italics, as in AW. 

84. I.e., the one from sin.
85. Cf. Heb 2:14-15.
86. Cf. Acis 2:24. 
87. Death for Chrysostom, as in places for Paul (such as one of the passages in view

here, 1 Cor 15:54-56), is a hypostatized entity. I begin capitalizing from here because
of the combat scene envisioned (see next, and subsequent notes). But one could have
done so earlier in this paragraph and the previous (§17), according to the full train of 
thought and set of presuppositions at work about Death as personified entity. 
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gentiles79" (Matt 28:19).80 Have you seen how "in the very place it was said
to them, 'not-my-people', there you shall be cafled sons of the living Cod"(Rom 9:26; Hos 2:1)?81 That's why it says, "He will save his people Jrom theirsins" (Matt 1:21).82

17. Salvation is truly magnificent; because not even deliverance fromdeath is as significant as deliverance from sin. For death came on accountf·83 t' f o sin, no sm on account o death. And, so you might learn that thisd 1• 84 • h e 1verance 1s t e greater one, and that once sin has been annihilated death isn't to be feared;85 observe what took place in the case of the Lord'�own body. 18. For that body "did not commit sin" ( 1 Pet 2:22), and oncehecl fallen into death, he intlicted bitter pains86 on Death87 and split hisbelly in two.88 Not only was the Lord not "swallowed up"89 (l Cor 15:54; cf.Isa 25:8), but in the end he even obliterated Death. 90 Just as Daniel, by tossing cake into the mouth of the dragon, destroyed the beast,91 so also Christ by hurling his own flesh into the mou th of Death, split his belly apart.92 Po;

88: �is vivid ima�ery of Death/Hades, with a belly swollen full of the righteousdead, v1v1sected by Chnst, who vanquishes him and frees them, is found, with some ofthe �ame langt_ia�e, in Chrysostom's older contemporary, Ephrem Syrus, in his Sermo ;11 P;etrosam �t vrvifi�m,n crucem:,lv -rou
;r4J -r(Îl ày(Cp, 07TÀ4J (se. ô u-raup6ç) ôtÉpp)J�E Xptu-roç

'l'�V 1Taµ<jla yov '!"OU �ÔOU yau-rEpa >cat 'rO 7TOÀUµ)Jxavov 'rOÜ Llla�6Àou EVÉ<jlpa�E O"roµa.To(iTov (owv O 8civa-roç, -rpoµa�aç xal <jlp(�aç, 7TctY'raç oOç ETXEV â1To 'rOÜ 7îpW'r07TÀctO''rOUâniÀu uE (ed. P_hrant�oles, 4:135; my translation: "By means of this holy weapon [i.e.,the cross] Chnst spht the omnivorous belly of Hades in two and he shut the conniving mouth of the Devi!. On seeing this cross, Death, shivering and shaking with fear,released all those whom he had held fast, starting with the first-formed man [Adam]").�ee the exc�!lent treatment of this scene in texts and Byzantine art by Margaret Enghsh Frazer, Hades Stabbed by the Cross of Christ:' Metropolitan Museum Journal 9(1974): 153-6�, who_cites this Ephrem text (pp. 157-58) and others up through Roma?os Melo�os, 111clud111g one Ps-Chrysostomic text. One difference is that the preacher
111 Hom. Trt. 2: 11-12 focuses not on the cross but on the very uwµa of Christ as havingtorn Death/Satan/Hades apart, though this is likely due to the comparison he is tryingto 1�ake .":ith Bel (Add Dan). (See also n. 92 below for another instance in Chrysostoms wntmgs that makes this same analogy.) 89. I.e., Christ did not suifer the fate Paul said Death did.90. The language is different, but cf. 2 Tim 1:10. 

, 91. Cf. Bel. (Add Dan) 23-27. The language is very close: xal foo l)JUE µa{av xalEVE�aÀEV E(ç 'rO O"r6µa 'rOÜ ôpaxov-roç, xal cpaywv ôteppcty)J (Bel 27). 92. The same argument comparing Christ's body attacking Death with Daniel'sassault on the dragon, with much identical language, is made by Chrysostom in Hom.l :or. ,74.4 (PG 61:204): Ovoeµ(a yàp yuv� 1Tatoiov xuou ua ot'hwç WôlVEl, WÇ EXEÎVOÇ, 'rO<Twµa exwv 'rO LlEG'7rO'rlXOV, ÔIEX07T'rE'rO Ôla0'7TWµEvoç. Kal 07TEp E7Tl 'rOÜ op&xov-roç yÉyovE 
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1 -rou 0avckou � étµ.ap-rfa. J\veÀwv -ro(vuv -ro xÉnpov, da<Tev Àomov -ro 0>Jplov 
àvevÉpy>J-rov. 

19. 'A»-.à xal 't'O (>JTOUµevov Èxël'v6 ÈO'TtV' -r( O)J7l'O't'OÜV dnwv È7mf>av�
� xaptç TOU eeou � crc,n1ptoç, fo1yayev 1ra1àevoucra �µ.êl.ç. 'H yàp xaptç où 

5 natoeuet, à).)..à O)Jµ)Jyopeï· � xa ptç où natoeuel, à).)..à â<j)l)JO'tV àµap-r�µa-ra. 
O'U)'YVWµ)JV olow<Ttv, où 7l'atoe(av foayet. J\Mà µ� <j)O�>J0fiç 't'O ovo µa 'r�Ç 
7l'atoelaç • [126r] fo't'tV yàp 7l'atoe(a XOÀa<TtÇ xal fo-rlV 7l'atoe(a ôtôaO'XaÀ(a, 
"Ov yap àya1r� Kvptoç 1ra1ôevet-<j))JO'IV-µ.acr-r1yoi oÈ 7TClVTa ulov ov 
1rapaoéxe-ra1. 'Enaü0a natoe!a � x6ÀaO'IÇ ÈO'nv. 'J\xou<TOV à).)..axoü 1l'WÇ � 

10 7l'atoela otoaO'xaÀ6ç ÈO''t'tV· Maxaptoç èf.v0pw1roç ôv av 1ra1ôev<Tnç, Kvpte, xal 
Éx TOU v6µ.ou (TOU 010&.gnç aù-r6v. Ka-rà 't'OÜ't'O -ro(vuv É1recf>av>7 � xâptç TOÜ 
eeou � crw-r1ptoç, 1ra1oevoucra �µ.êl.ç, -roü-r' ÈO'-rlv oto'aO'XOUO'a �µa.ç. 

1 TOÜ s, P] om. AW Il €lacT€V ÀOl7l'OV TO 0'/)pÎov âv€vÉpy'l)TOV S] V€xpov €lacTéV TO 
0'/)pÎov Ào!7l'6v P 3 xa( S] om. P Il Éx€Tvo S] TOÜTO P 4 � CTWT�p1oç P] CTWT�p1oç S, 
AW 5 âMà O'l)µ'l)yop€t' � xap iç ou 1raiô€U€l P) om. S (h.t. ou 1ra10€U€1), AW 7 fow 
yap P] fow S, AW 8 <f>'l)uÎv S) om. P Il ul6v S) ll.v8pw1rov P 9 1ra1oda � x6Àau(ç S) 
� 7ralô€Îa xoÀaCTÎÇ p 9 éixouuov âMaxoü 7rWÇ � 1ra1oda ôlôaCTXaÀoç €CJ"l"lV P) 0111. s (h.t. 
fow) 10 71-alôéUCJ'nç xup1€ xal €X S) 7ralô€UCJ'n xupwç XUplé xa\ lx p 11 01M;nç P] 
01M;é1Ç S (itac.?), AW Il To{vuv S) oov P 12 � CTWT�p1oç P) CTWT�p1oç S, AW Il TOÛT' 
foTlv 01oâuxouua �µaç P) om. s (h.t. �µaç), AW 

TOÜ Ba�uÀwv(ou, 0'!"€ Àa�wv T�V Tpo<f>�v Ol€ppcty'/) µfooç, TOÜTO xal €7rl TOUTOU. Ou yàp 
01à TOÜ CJ'ToµaTOÇ 1raÀ1v l;fjÀ0év ô XplCTTOÇ TOÜ eavchou, âM' auT�V µÉCT'l)V ôlapp�;aç T�V 
yaCTTÉpa TOÜ opâxoVTOÇ xa\ àvanµwv, oihwç âno TWV âoUTWV 7rp0)1€1 f,l€Tà 1r0Mfjç Tfjç 
Àaµ1rp6T'l)TOÇ ("For no woman giving birth to a child suffers as much pain as Death 
did when, having the Lord's own body inside, he was vivisected and tom in two. And 
precisely what happened in the case of the Babylonian dragon, when it took the food 
and was split down the middle, happened also in the case of the Lord. Yet Christ didn't 
come out again through the mouth of Death, but after he had split the belly of the 
dragon right down the middle and eut him open, he walked right out of the hidden 
chamber in full splendor"). In that context also Chrysostom refers to 1 Cor 15:54-56 
for the triumph over death, as here. In bath cases, il is a reference to a tradition such 
as that contained in the Decensu s  Christi ad inferos (inspired by l Pet 3: 18-19, etc.), as 
appended to the Actn Pilati, in which Christ journcys to hell and releases the righteous 
dead. See further Frazer, "Hades Stabbed by the Cross of Christ." 

93. P reads véxpov élaCT€V TO 0))pÎov Àom6v ("he left the beast finally dead").
94. TO ')JTOUf,l€VOV.
95. Chrysostom does not mention the intervening words, 1Tau1v âv8pw1To1ç, which

is a bit surprising given the argument about universality above (§§15-16); he appears 
to have presumed, but not quoted, that part. 
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indee?, "t�e sting of death is sin" (1 Cor 15:56). And then, after snatching 
away 1ts stmg, he left the beast in the end completely powerless.93 

19. But there's still that vexing question94 to be investigated: "Why then
was it that after saying, 'The saving grace of God has been brought to light,' 
Paul added, 'giving us paideia' (Titus 2: 11-12)?95 For grace doesn't teach 
privately, but it speaks publicly; grace doesn't chastise,96 but it forgives sins. 
It grants pardon, it doesn't bring punishment."97 Now don't be afraid of the 
word paideia.98 Because paideia means "chastisement" and paideia means 
"instruction:'99 "For the Lord chastises100 the one he loves;' it says, "and 
he applies the whip to every son whom he accepts" (Heb 12:6; Prov 3: 12)_ 101 
In that statement paideia means "chastisement." But hear how elsewhere 
paideia means "the role of instruction": "B/essed is the person whom you 
instruct, 0 Lord, and whom you teach from your Law" (Ps 93: 12).102 Accord
ingly, then, "the saving grace of God has been brought to light, giving us 
paideia" (Titus 2:11-12) means " teaching us."103 

96. â�à O)Jµ)Jyopél' � xap1ç ou 7ralô€U€1 is restored from p (lacking in s, likely aparableps1s err?r). In settmg up these three antitheses, John is playing off differentsenses of 1Ta1owé1v/'1raioé{a, as "instruction;' "chastisement;' and "punishment" (hencethe varieties in translating ou 1ratOéUél above, to fit the three contrasts). 97. I take the interlocutor's question to extend to here. 'foen what follows is John'ssoluti�n, or _Àuu1ç,_ initiaily addressing the interlocutor in the second person (and, byextension, h1s audience at the synaxis as well). 
98. In responding to the ()JTOUµévov, Chrysostom first treats it as a lexical problem.99. John's gloss is upheld in a modern lexicon like PGL (see above, n. 38). 100_. Although most English translations choose "discipline" here (includingNETS), 111 the next sentence, John identifies this as x6Àau1ç, "chastisement correction"(LSJ 2), or "punishment" (PGL 1). ' 
101. It is not possible to tell whether John is quoting from one or the other, sinceHe_bre�s h�s quoted the Proverbs LXX text exactly (and q>)JCTLV is ambiguous). The quotat1on m th1s exact form is found in Laz. 1.12 (PG 48:980); Exp. Ps. qr 7 §8 (PG 55:92);

Hom. /o. 35.3 (PG 59:202); Hom. Heb. 29.1 (PG 63:204); and, without yap, in Adv. Jud.8.7 (PG 48:939); Stat. 1.9 (PG 49:28); Exp. Ps. \Jf 110 §3 (PG 55:284). 102. Minu� uu before 1ratoéfonç with LXX A; I adopt the reading oioa;nç (from P),rather than 01oa;€1ç (S). The macarism is quoted by Chrysostom in this fonn also in
Stat. 18.3 (PG 49:185); Hom. Jo. 47.5 (PG 59:322); Hom. Phil. 15.5 (PG 62:294). l 03. Having set up the alternative solutions to the lexical quandary, the preacherargues for the single meaning of 1ra10éuouua here as giving "instruction:' But that leadsto the next questions, how and what does grace teach?
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1 20. Kal 7TWÇ OtoctOXEt � xaptç; 'H yètp xaptç éq.tap-r�µœra à<j,Îi')OW, QÀÀ_'
aÜ'Ti') � èi<j,EO'tÇ 'TWV aµap-rtwv ôtOaO'x.aÀ{a x.a-rop0wµaTWV ÊO''TÎV· x.al yètp Èn\ 
'TWV àv0pwnwv 'TWV vouv ex6v-rwv oùx oü-rw µaO'-rtyEç x.al 7rÀi')yal natoeuoucnv 
7ro')).,_oùç WÇ aµap-ri')µa-rwv O'UYXWPi'JO'lÇ. "0-rav youv Yon 'T�V <j)tÀav0pwnfctv 

5 'TOU O'uyxwp�O'aV'TOÇ, [126V] 6 �µap'Ti')X.WÇ €aU'TOV àx.pt�fo-repov 7rOtEÎ npoç-rà
µé')).,_ov-ra x.a-rop0wµa-ra. Ka\ oü-rwç aÙ'TOV 7ratOEUEt � xaptç, µaO''TÎywv µêiMov 
x.a-ravu-r-rouO'a• Èpu0pt� yètp x.al aÎO'XVVE'Tat naÀtv -roîç aù-roîç 7repme<Teîv,
ou<Twneî-rat -ro µÉye0oç -rijç owpeêiç -rou eùepyE'T�O'av-roç x.al yîvE-rat 1raÎ0Euo1ç
� xap1ç.

10 21. BouÀEt µa0E1'v x.al hépw0ev nwç x.a\ xaptç fo-rlv xal na!oeuotç,
nwç xal ÈXapÎO'a-ro x.al foaîow<Tev 6 Xpt0'-r6ç; EÎoev -rov napaÀeÀuµÉvov, 
O'UVÉmJ�EV aÙTOU -rèt VEUpa, ôtwp0wO'a'rO -rijç <j)UO'EWÇ aù-rou 'r�V à0'0Évetav, 
Ènav�yayEv npoç 'r�V npo-rÉpav uydav 'TO O'Wµa, EÎ'ra ÜO''rEpov iowv aù-rov 
gÀEyEV· 'Joou uyt�Ç yiyovaç [127f]-'rOU'rO xapt'rOÇ· µY)XÉ'rt aµapTaVE-

15 -rou-ro natoe(aç x.a\ otoaO'x.aÀ{aç. Ka\ -roîç µa0i') -raîç àµq,6-rEpa èvexEfptoev, 
El7TWV µèv yètp rropeu0iV'rEÇ (3arrT{ (ere rr&vrn Ta Ë0VYJ elç TO ovoµa TOU 7faTpoç 
xal TOU ulou xal TOU ayfou rrveûµaToç, 'r�V xapiv Èo�ÀWO'EV, 'T�V èi<j,eO'tV 
'TWV napamwµa-rwv• ènayaywv OÈ ÔtÔaO'XOV'T'EÇ aÛTOUÇ TY)pEtV 7fClVTa OO'CI. 
évernÀ&µYjV uµfv, 'r�V natoeîav ÈvÉ<j)i')VEV. "A 0� x.al 6 TiauÀoç Oi') ÀWV gÀEyev• 

20 'Erre</)aVY) � xapcç TOU E>eou, rratÔEÛOUO'a �µaç. 

l yàp S] 0111. P 3 Twv vouv S, P] Tov vouv AW Il TIÀ'r)yaî S] 7l"À'r)yaTç P 4 1ro».oùç
S] 0111. P Il T�v P] T�v T�v S (sic) 5 fauTov àxp10ÉO"Tepov S] àxp10ÉO"Tepov fauTov
P 7 xamvuTTouo-a P] xamvoîyouo-a S : xawvuyefoa AW conj. Il yàp xal S]
xaî p 10 7TWÇ xal S] 7TWÇ p 11 7TWÇ S] 1ràÀ1v p 12 otwp0wo-aTO S] ot6p0wo-EV
P 11 </JUO-éWÇ mhou S] <j)uo-EWÇ P 13 €7Tav�yayev S] €7T�yayev P 14 xapt't"OÇ P] xaptç 
s, AW Il àµapTave S, P] àµapTctVEt (sic) AW 15 Altering AW's punctuation to
establish consistency in the two parallel clauses 17 T�v a<j)w1v S] xal T�v èicpeo-tv
p 18 1rapa1T'l"WfJ.ct'l"WV S] àµapT�µaw p Il 0€ S] 0111. p 19 a 0� xaî S] axa[ p 20 TOÛ
0eou P] Tou 0eou o-wT�p1oç S, AW

104. This part of the argument (especially §§20-21) bears rese111blance to the
111uch briefer treat111ent of the verse in Chrysostom, Hom. Tit. 5.1 (PG 62:689), with 
the same e111phasis on how xaptç brings about o-uyxwp'r)<rtç and how it acts both to deal 
with past and future sins and to provide ào-<j)aÀrnt for the future: 'A».à µ� voµlo-nç, 
OTI � xaptç µlxp1 'l"�Ç 'l"WV 7îpOTÉpwv o-uyxwp�O-EWÇ Ïo-Ta't"at, à».à xa\ dç 'l"O µl».ov �µêiç 
âo-<j)ctÀÎ(eTat· xal yàp xal TOUTo xaptToç ("But don't suppose that grace stops with forgiv
ing our former sins, but it even secures us for the future. Indeed, this is precisely the 
role of grace"). 

105. p 0111its 1ro».ouç and also reads 1TÀ'r)yaTç for 7TÀ'r)yaf ("Indeed, the whips that
offer paideia even by 111eans of beatings"). 
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20. So how does grace teach? Weil, grace forgives sins, but this act
of forgiving sins constitutes a teaching about virtuous actions.104 Indeed,
the whips and beatings that offer paideia to the masses10S aren't as effec
tive for intelligent people as is the pardoning of their sins. Because when 
those who've sinned 106 see the merci fui love of the one who has pardoned
them, they make themselves ail the more attentive to do acts of virtue in 
the future. This is how grace gives them paideia, spurring them 011107 even 
better than whips do, since out of embarrassment they're ashamed to fall 
into the same actions again. They're abashed at the magnitude of their 
benefactor's gift, and so grace becomes a process of paideia. 

21. Do you want to learn from yet another source how it is both grace
and a process of paideia, how Christ both gave a gift of grace and offered 
paideia? He saw the man who was paralyzed, he strengthened his ten
dons, he corrected the weakness of his nature, he brought bis body back 
to its former health (cf. John 5:2-9). Tuen later, when Christ saw him, 
he said, "Look, you've become healthyf" (John 5:14)108-this is an act of
grace.109 And, he said, "No longer sin" (John 5: 14)-this is an act of paideia
and instruction. Both these tasks were what Christ entrusted to his dis
ciples. For by saying, "Go forth and ... baptize al/ the nations in the name of 
the Father and the Son and the Holy Spirit" (Matt 28:19),110 he was clearly 

�howi�g grace, that is, the forgiveness of transgressions. But by adding,
teaching them to observe all the things I commanded you" (Matt 28:20), he 

was pointing to paideia. And indeed, this is precisely what Paul showed so 
clearly when he said, "The saving grace of Cod has been brought to light ... 
giving us paideia" (Titus 2:11-12). 

106. The translation chooses the plural here to avoid gender-exclusive language,
but the Greek is singular. 

107. AW rightly adopts xawvuTiouo-a, the reading of P. here (as translated above).
S has xaT_ctvo(youo-a. (a rare intensive of àvolyw nowhere else used by Chrysostom),
about wluch AP ofters the following hesitant conjecture: "num xawvuyefoa?" (pre
sumably the hesitation is due to the ill-suited passive voice). Chrysostom likes the verb 
XctTctVUTI€1V; see, e.g., Hom. Rom. 16:3 B §6 (PG 51:206); Exp. Ps. 'Y 110 §5 (PG 55:287); 
Hom. Matt. 87.4 (PG 58:774); Hom. Jo. 48.3 (PG 59:272); Hom. Rom. 30.4 (PG 60:666); 
Hom. Act. 9: 1 3.3 (PG 51:140) in addition to the citations listed in PGL Lb. 

108. loou for foe (correcting AW's citation of John 15:14).
109. I adopt xaptToç, the reading of P, instead of xaptç (that of S, adopted by AW).
110. A paraphrase at the start: nopwBÉVTEÇ 0a7TTt(ETE 1ravTa Tà Ë0v>J for 1ropw0ÉvTEç

µct0'r)TEUO-a'l"é 1ravm Tà Ë0V'r) 0ct7TTÎ,OVTEÇ. 
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1 22. 'YnÈp oÈ TOUTWV émav-rwv eùxaptcr-r�a-wµev TCÎJ 01:0 xal Olà navTèç
Mxwµev otà µv�µ>')Ç T�V xaptv TaUT>JV• [127V] xâv T€TU<j,wµévoç nç xcd
â7rOV€VO)Jµévoç, xâv E:Ù0uµfiç, 7rat0€UO"E:l O"E: � XetplÇ µe-rpta(m. "0-rav yàp
€VVO�a-nç OT( ô TWV àyyD,wv 0€0"7r0T)JÇ, 0E:OÇ ô a-uv0povoç TOÜ 1ra-rp6ç, OOÛÀou

5 µop<f>YJV €Àa�E:V, OÙ OUV�O"n 'ITOTÈ Ôpy�ç � ànovo(aç 7ret0oç XaTaO"XElV €V Tfl
\jiuxn-

23. Oü-rw yoüv xal ITaüÀoç natot::ut::t lv -rœrmvoq,poa-vvn �µàç, oetxvùç
OTl TOÜTO aÙTO xaptç fo-rlv xal otoaa-xaÀ(a, 0(0 xal T�Ç xaptTOÇ àvaµtµV?)O"XE(
1rp6-repov. Ka\ noü -roü-ro noter; <l>tÀl7r7r)JO"totç ypaq,wv xal �ouÀ6µevoç aù-roùç

10 neîom napaxwpE:Yv àl>À�Àotç -rwv npw-re(wv, oü-rwç a-uve�ouÀwa-t::v• Tfl

rnm,cvo<f>pocrûvn àÀÀ1Àouç 1rpoYJyoûµ1:voc u1rt::péxwraç Éaun�v. [12sr] EÎTa
T�V otoaaxaÀ(av àno T�Ç xaptTOÇ €7r�yayev ei'ITWV· Tofho yàp-qJY)CTIV
<Ppovdcr0w ÉV uµrv ô xal ÉV XptcrT(jJ 'IYJCTOU, Ôç Év µop<f>n 01:ofJ u1rapxwv oûx

ap1rayµ6v �y1craTO TO ervat iéra E>et;J, à)).' ÉaUTOV éxévwcrev, µop<f>YJV ÔoÛÀou
15 Àa�wv· xal crx1µaTt 1:up1:81:lç wç él.v0pw1roç fra1r1:{vwcr1:v ÉauT6v. 

24. EÎOEÇ 'ITWÇ T�V xaptv dç µfoov àyaywv O(Oaa-xaÀ(av TO npàyµa
€7rOlY)O"€Vj Oü-rw, xa\ o-rav eiç àyet'IT)JV 7rpo-rp€7r)JTat, 'ITO(E:l, T�Ç xaptTOÇ
àvaµtµvncrxwv xal Àéywv• Ka0wç o XptCTTOÇ �YCl'TfYJCTEV �µêi.ç xal 1rapÉÔWX€V
ÉaUTOV u1rÈp �µ.wv, oü-rwç xal ûµt::îç àyanàTE àl>À�Àouç. ITatoeu0wµev TOIVUV

l oé S] 0� p Il émav-rwv s, P] à.na-rwv (sic) AW 2 xal a.7!0VEVOl')fÛVOS s, P] om.
AW 3 "O,rav yàp . . .  ËÀa�EV S] 0111. p 5 opyfjs � s l aya0wv 01.)0€ p 7 Énanmoqipocruvn
S] e!ç -ranmoqipocrUVl')V p 8 TOÜTO au-ro x.aptç S] TO au-ro xal x.cipts p 9 7!018 S] <jll'jcrlv
p 10 -rfj -ranmoqipocruvn P] ÉV -rfj Ta7!EIVO<jlpocruvn s l l 7îpOl'JYOUµevo1 S] �youµevot
p (with 9n) Il ùnepéx_ov-ras S, P] Ù7îl')pé-raç AW 12 e!nwv S] 0111. P 15 eùpe0e(s S, P] 
eÙpl')Se(s (sic) AW 17 67!0ll')O'EV P] éxaÀecrev s, AW Il npo-rp€7îl')Tat S] 0111. p 18 xa8wç
S] OVTWÇ P 19 Ù7!Èp �µwv S] 0111. P

11 l. Cf. l Thess l :2. 
112. xal a.novevol')µévoç is read by both manuscripts (AW app. crit. incorrectly says

only P adds it). 
113. I.e., "give you the paideia:•

114. With transposition of µopqi�v and oouÀou.
115. "O-rav yàp fvvo�ans . . .  ËÀa�ev is the reading of S. P has dropped the line,

resuming (after µe-rpta(m in the previous line) with ou ouv�crn, and reads aya0wv oùoé
for opyfjç l That textual reading appears corrupt but would be something like, "You'll
never be able to harbor the emotions for good or arrogance in your soul:' 

116. I.e., paideia. 

117. John is seeking to show that in Titus 2:11 and other places, like John 5:14 and
Matt 28:19-20, x_cip1ç precedes natoe(a. 
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22. So, on behalf of ail these things, let's give thanks to God, and let's
remember this grace at ail times.1 l I And if you're conceited and haughty, 1 t2 

if you're high-spirited, grace will instruct you 113 in moderating your behav

ior. For when you consider that the Lord of the angels-the God who shares

the throne with the Father-took "the form of a slave" (Phil 2:7), 114 you'II
never be able to harbor the emotion of wrath or of arrogance in your souJ.1 lS

23. This is how Paul offers us instruction 116 in humility, by showing

that it's the very thing that constitutes grace and teaching. That's why he 
mentions grace first.117 And where does he do118 this? When writing to

the Philippians and wishing to persuade them to cede to one another the 
positions of preeminence, he puts his counsel this way: "ln humility con
sider one another better than yourselves" (Phil 2:3).119 Tuen he added the
teaching that cornes from grace, saying, "For;' he says, "let your mindset be 
that which was in Christ fesus, who, although he was in the form of Cod, did 
not consider being equal to Cod something to be grasped at, but he emptied 
himseif, ta king the form of a slave ... and being found in human form, he 
humbled himself' (Phil 2:5-8).120 

24. Have you seen how by bringing grace to the forefront Paul made
the matter a form of instruction?121 He does this also when he is giving a 
protreptic appeal122 to love, by bringing grace to mind and saying, "Just as 
Christ loved us and handed himself over on our behalf' (Eph 5:2),123 thus 

118. noter (S); P reads <jll')afv ("And where does he say this?").
119. S reads npol')youµevo1 (with µ46 D*·' I K 075. 0278. 1175. 1505; cf. Rom 12:10

on the sense of the verb) for �youµevot (so �m and other witnesses). In one other place 
in bis oeuvre, John cites Phil 2:3 with npol')youµevo1, in Scand. 17.5 (SC 79, ed. Malin
grey), but when citing the lemma in Hom. Phil. 6.3 (PG 62:222), he bas �youµevot. John 
conflates Phil 2:3 and Rom 12:10 (-rn -rtµfî à».�Àous 7îpOl')YOUµevo1 ùnepix_ov-raç fau-rwv) 
�lso in Hom. Gen. 4.7; 33.5 (PG 53:47, 312). AW's Ù7îl')pi-ras for ùmpix_ov-ras (the read
mg of both manuscripts) is an outright mistake. 

120. With qipovelcr0w for qipovefo,, and ellipsis in Phil. 2:7 (év 0µ01wµa-rt av0pwnwv 

yevoµevos), as marked in the translation. 
121. S reads Éxa.Àeaev ("how after bringing grace to the forefront Paul called the

matter 'instruction'"). 
122. As AW notes, P omits npo-rpfol')-rat, though it is required for the 15-rav clause.

John may or may not have a formai npo-rprn-r1xoç Àoyoç in mind, but he uses the tenn 
consistent with its rhetorical definition as a discourse of persuasion toward a particular 
course or way of life. 

123. Minus xaf before o Xptcr-roç; John may also have in mind Gal 2:20, where in
the following verse (2:21), this act of Christ's handing himself over in love is called 
xap1ç. 



692 John Chrysostom on Paul: Praises and Problem Passages 

1 àTio -r�ç xcipmç xa\ Eùxapto--r�o-wµEv -r0 <fltÀav0pc{m'f) 0E0 xa\ ôtà -r�v
yEvoµÉV))V [128V] ElÇ �µêiç owpeàv xal otà 'r�V €X 'r�Ç xapt-roç otoao-xaÀ.(av,
on xa\ -rwv 7rpo-rÉpwv ètµap-r)Jµa-rwv àTI)JÀÀay))µEv xal 7rpoç -rà µÉÀÀ.ov-ra
xa-rop0wµa-ra µEyt<r'r)JV ifxoµEv ào-q,aÀ.EtaV 'rWV ètµap-r)Jµct'rWV 'r�V aq,E<TtV. 

5 25. Ka\ xa0aTIEP €V Xet'r07r'rpc:,i, -rn otoao-xaÀtr;t -roü Àoyou, 'rOV �(ov 'rOV
�µÉ-rEpov xa-ravowµEv µE-rà àxp,t�E(aç xa! pu0µ[�wµ:v -r�, �µEÀ))µÉva :wv
7rpa�EWV, Ka\ 07rep €V 'rOÎÇ xoupElOlÇ xa0E�oµEVOl TIOlOU<TlV av0pW7rOl µE-ra 'rO
'r�V -rp(xa àTIOXEtpao-0at 'r�Ç XE<f,aÀ�ç, 'rO xa-rompov -rn OE�l� xa-rÉXOV'rEÇ,
TIEpt<rXOTIOUµEVOl [129r] µ�TIOU 'rl xa-rà '!"�V xoupàv ètµap-r)Jµa yÉyovEV îfl

10 XE<f,aÀfl, xa-r' aù-ro xal o-ù TIOl)J<TOV· xa0aTIEp xa-rompov 'r�V Otôao-xaÀ.(av 'rOÜ
Àoyou 0À,a�wv, àTI' aù-r�ç (TOU -rov �(ov 0EWp€l 7ravw, xâv ïonç ètµap-r)Jµa îl
yEyEv)JµÉvov, Eù0Éwç ot?p0wo-at xa\ cru. ~ , , , ~ , ~ , , 

26. Oü-rw xal at yuvaÎXEÇ TIOlOU<TIV· aTIO yap 'r)JÇ EUV)JÇ w0ewç
otaVl<T'rctµEVat, 'r�V 'r€ o\j)tV lÎTIO<rµ�XOU<TlV xa\ 'r�V 'rWV -rptXWV XOµ)JV

15 ota-rt0fao-tv, xal 7rpOç 'rO XCl'r07r'rpov �ÀÉTIOU<Tat, -roü xa/.Àouç 'r�Ç o\j)EWÇ oürw
'r�V ooxtµao-(av TIOtoÜV'rat, W<T'r€ µ)JO€V �µEÀ))µÉvov 7rapaopaµEÏv. Ka\ <TÙ

3 c:t7Tl')À\ayl')µ€V xal 1rpèç -rà µéX\ov-ra xa-rop0wµa-ra µEyl<T'l"l')V Ë�oµEv ètcrcpa��laV S]
ètm1X\ayl')µEv c:t7TOÀoy(av 'l"WV àµap-rl')µa-rwv '!"�V act,E�LV p 7 XOU�ElOLÇ, regulanz1�g th�
orthography] xoup(OlÇ s, P, AW (itac.) Il 7TOlOÜ<TlV av0pw7TO l S] av0pW7TOl P 8 -rn OE�l�
S] èv -rn OE�Lêi p 9 7TEpWX07TOUµEVOl µ�7TOU 'l"l S] 7T€pl<TX07TOÜ<TLV µ�7TOU p 10 xa-r' aÛTO
Pl xa;à 'l"O\J�WV s, AW 11 -rèv �[ov 0EwpEl 1rav-ra S] 0EwpEl 1rav-ra -rbv �(ov � Il xliv
S] xal d p 12 owp0wcraL xal cru S] Olop0wcral P l Olop0wcrat (sic) AW 13 �Ü'l"W xal
al yuvatxEç . . .  1rapaopaµdv P, AW in angle brackets] om. S 16 ooxtµacrtav AW]
oox(µa<rLV p Il Kal 0-Ù -ro(vuv Àa�wv P, AW] -ro(vuv Àa�wv s 

124. Cf. Eph 5: l-2a, 25. Although the phrasing of the final clause in ils f?ur wo�ds

(xal uµ6tç ètya1rêin ètX\�Àouç) follows John 13:34, Chrysostom in c?nte�t 1� offenng 
this as an instance of Pauline love protreptic, which must mean he 1s thrnking of the
broader argument of Eph 5. 

125. 1he text of P appears to have suffered some corruption here; for xal 7îp�ç
-rà µéX\ov-ra xa-rop0wµa-ra . . .  ètcrcpaÀEtav, it reads �1r0Ào)'.[av_ (and th�n resumes -rwv
àµap-rl')µa-rwv -r�v acpwtv). It Jacks a verb of which a1r0Àoymv 1s �he obiect. 

126. The Àoyoç here naturally refers to the teaching of Scnpture, spec1fi�ally t�e
lemma, Titus 2:11, but it may equally or jointly refer to the teaching of Scnpture 111
the present Àoyoç, the homily. The phrase � otoacrxaÀ(a -roü Àoyou is used in this way
repeatedly by Chrysostom-e.g., Adv. Jud. 8.4 (PG 48:932); Terr. mot. §1 (PG 50:71�);
Hom. Gen. 40.1 (PG 53:369); Hom. Jo. 5:19 §1 (PG 56:248). And it is grounded for hun
also in the missionary proclamation by Paul and the other apostles of the word of the
gospel-e.g., Hom. Rom. 2.2 (PG 60:402); Hom. Matt. 6.5 (PG 57:68); Exp. Ps. 'l' 49 §6
(PG 55:250). 
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also yo� l�ve one another.124 Therefore, let's receive our paideia from grace,
and lets g1ve thanks to God who mercifully loves us-both because of the
free gift that has corne to us and because of the teaching that cornes from
the gift of grace, since we've been delivered from our former sins and in
addition, we have the forgiveness of sins as the most secure basis for �ur
virtuous actions in the future.125 

25. Let's look closely at our own life in this teaching of Scripture 126 as
though looking in a mirror, 127 and let's correct our careless misdeeds. Men
who sit in the barbershop, after their full head of hair has been eut, hold
the mirror in their right hand and check carefully ail around, lest there's
been an errant snip in the hair on their head.128 You, too, should do the
ex�ct same thing.129 Grasping this teaching of Scripture as though it were a
mll'ror, take a close look at your en tire life in it, and, if you see something
amiss, 130 you, too, correct it immediately! 

26. This is what women do, as well. For as soon as they get up from
bed, they wash off their face and arrange their hairdo, and by looking at
the mirror, they test 131 the beauty of their appearance so they not overlook
something that's carelessly askew.132 So now, you 133 too, grasping this teach-

127. Despite biblical passages that refer to mirrors (e.g., 1 Cor 13:12; 2 Cor 3:18; Jas 1 :23-24), John does not appear to be making a direct allusion to them here so much as he is to everyday custom. 128. There is a very close parallel, using much the same language, in Chrysostom's 
H?m. Matt. 4.8 (PG 57:49): 'AX\' i\v xoupd4J µèv xa0�µEvoç, xal -r�v x6µl')v émoxdpwv, -rb x_a:07T'l"pov Àa0wv 7Tépl<rX07TElÇ µE-rà àxpl�E(aç '!"�V 'l"WV TPlXWV cruv0E<TlV ("But when you 

s1t 111 t_he barbershop and get your hair eut, you take the mirror and check carefully and attent1vely the condition of your hair"). As in the present homily, this is in contrast to 

the la�k of concentrated attention people give to the beauty or disfigurement (àµopcp{a) 
of their souls. 
AW).129. I adopt the reading of P, xa-r' aû-r6, over that of S, xa-ra -rou-rwv (as read by 

130. Of course, aµap-rl')µa means both sin and error. 131. P reads oox(µacrtv, which AW sensibly corrected to ooxtµacr{av. 132. 1his sentence, marked as an insertion via brackets in the text in AW. is found ?nly in :· �W was confident that the monastic male community at Saint C�therine's 
in the Sma1 may have felt the exemplum of the woman's toilette to be irrelevant to 
t�eir context ("le Sinaiticus a certainement fait des coupures à l'intention sans doute dun auditoire monas_tique" [p. 121]), _and thus they had deleted it. This is an unlikely and unnecessary conJecture, because 1t does not reckon with the fact that the woman in this comparison as it continues (see n. 133 below) is not just any female but is an analogy for the church or perhaps the sotù, as in Catech. ilium. 1.4 (SC 5obis:111, ed. Wenger), whose bridegroom-for whom she primps-is Christ. The rendition in AW 
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1 'l"OlVUV Àa�wv 'l"O xchompov rijç oioaaxaÀ[aç, µ6pcpwcrov xal 'l"tJ'TrWCTOV 'l"O
x&.ÀÀoç rijç \/Juxijç• ËXEIÇ yàp èivopa xal CTÙ � µÉÀÀElÇ &.pÉCTXElV· WCT7rEp ÈXEÎVQl
oùoèv npo 'l"OU Ëpyou 'l"OtJ'l"OU 7rOIOÜV'ral, OÜ'l"W xal CTÙ µ'l)oèv 't'cttJ'l"'l)Ç nporfµa
rijç CT7rOUOijç, &.ÀÀ.à xav anacrav 'l"�V o1xlav �µEÀ'l)µÉV'l)V roo1ç, 1rp6repov

5 apwov 'l"'ÎJ &.vop[, xal 'l"O'l"E rà aÀÀa 01&.0eç xaÀwç. "O'l"l yàp ëxe1ç èivopa xal
crû, èixoucrov '!"OU TiaÛÀou ÀÉyovroç• 'Hpµ.ocraµ.>711 uµ.êiç Élit àvop1 1rap8É.11011
rrapacrTqam T� XptO'T�. "Ocr(f oè µEf�wv 't"OÜ &.vopoç '!"01.!'l"OU � &.�la, 'l"OCTOU'l"Cp
µd�ova nap' �µwv yevécr0at XP� 'l"�V CT'TrOUO�V· o yàp eiç x&.ÀÀoç �ÀÉ'TrEl \/Juxfjç
xal 'l"ctU'l"'l)V �OUÀE'rnl xaÀÀW7rl�ECT0at '!"�V o\/Jtv. nacra yap � oôfa Tqç 0uyaTpoç

10 TOU pacrrÀÉ.wç fow0ev. 
27. TaU'l"'l)V -ro1vuv '!"�V o6�av xaÀÀw7T1�wµev, Ïva µE'l"à 'l"ctU'l"'l)Ç

&.1Tavr�cravrEç -r0 �acr1Àé1'-rijç oo�'l)Ç 'l"fjç aîwvlou xal &.0ava'!"ou '!"uxwµev -r1µfjç•

2 ËXEIÇ yàp éJ.vopa xal ov . . .  fow0Ev P, AW in angle �rac�ets] 0:11. S, 11 ;ro[vu� P] oÉ
s Il 1œrà TaUT)jÇ â1ravT�O"avnç l (per Aubineau)] µfia muT>jÇ S , µEm TaUT)jÇ' èl1rav-rEç 
Teil 0aO"IÀEÎ T�Ç o6;ljÇ p : µETà TaUT)jÇ a7raVT€Ç Teil 0aO"tÀEÎ T�Ç oO;ljÇ <1rapaO"T)jO"aVTEÇ> 
AW 

121 ("la mimique de l 'homme chez le coiffeur suffisait à la leçon, sans y ajouter celle
de la femme devant son miroir") has missed this key point in the development of the 
image. In any case, there is also a clear contrast between men's coiffures

_ 
in the public

barbershop and women's confinement at hom:. �eyond that, we can hkely �ccou�t
for the minus in S by parablepsis (note that xat O'U is repeated at least three tunes m
the last four lines, differently placed by our two manuscripts). The scribe of S clearly
understands xal O'U in line 12 to follow 01op8wO"a1, because Totvuv Àa0wv begins on a
new line; hence we have adopted that reading above and posit that xal O'U was once
more repeated by the preacher before Totvuv Àa0wv (though it is lacking in P). For ail
these reasons, I adopt the reading of P and remove the brackets. 

133. The gender of the participle Àa�wv indicates that the preacher moves from
the example of the women to addressing everyone in the assembly generally. 

134. I .e., Christ, as the argument will make clear. ·n1e language deliberately echoes
1 Cor 7:32-34. 

135. Although John will cite 2 Cor 11:2, following the logic of his argument ea�
lier (see above, n. 132), Eph 5:25-33 may have also been in his mind as he makes th1s
transition into the marital imagery. 

136. éJ.xouO"ov Tou IlauÀou ÀÉyovToç, a phrasing Chrysostom favors and uses much
more than any other ancient Christian author. See, in this volume, Hom. 1 Cor. 7:2-4

§3 (PG 51:213); Hom. 2 Cor 4:13 f §10 (PG 51:299); Hom. 2 Tim. 3:1 §§1, 2 (PG
56:271-72); and throughout his oeuvre as, e.g., in Hom. Matt. 9.2; 10.5 (PG 57:178,
190); Hom. Gen. 2.2; 4.2 (PG 54:589, 596); Adv. Jud. 3.4 (PG 48:867); Stat. 1.8; 3.6 (PG
49:27, 57), among many examples. 

137. Minus yap after �pµoO"aµ>jv; minus àyv�v after 1rap0iivov.
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ing as a mirror, shape and mold the beauty of your soul . For you, too, have 
a husban� whom �ou're going to please. 134 Just as those women do nothing 
before th,s cosmettc work, you, too, should value nothing ahead of zealous 
care for your soul. But even if you see your entire house falling down from 
neglect, please your husband first, and then make sure the other things are 
in good order. After ail, for the fact that you also have a husband, t3s listen 
t� P�ul sayin_g, '.,3

6 "J have betrothed you to one husband, to present you as a
virgt� to �hnst (2 �or 11 :2). 13_

7 Our measure of zeal must be ail the greater 
to sutt th1s husband s extraordmary worthiness. For he looks at the beauty 
of our soul, 138 and he wishes it to be adorned in splendor. For "ail the glory
of the daughter of the king cames from the inside" (Ps 44: 14).139 

27. So then, let's put on this glory as our adornment, so that when with
this glory we've approached the King of glory 140 we might attain an honor 

138. 'Tile beauty of the soul (41uxqç xaMoç), though of course not unique to him, is
a favored Chrysostomic theme-see, in this volum_e, Hom. Rom. 12:20 §4 (PG 51:179); 
Hom. Rom. 16:3 A §4 (PG 51:193); also, e.g., Hom. Gen. 47.2; 48.2 (PG 54:431, 437); 
Dav. 3.2 (PG 54:698); Hom. Act. 27.2 (PG 60:207). 

139. ËXEt
_
ç yàp éi.vopa . . .  fow0Ev, adopting the reading of P (S omits; AW places in 

brackets). This passage clearly makes reference to the exemplum of the women's morn
ing routine in the previous passage adopted also from P but lacking in S. For the scrip
�ural Juote, plus yap after 1rêî.O'a (supplied by John to connect with the argument); read
mg TljÇ 0uyaTpoç Tou with LXX A, for aÙT�ç 0uyaTp6ç (N B). This psalm verse is drawn 
upon rather frequently by Chrysostom as, e.g., in Virginit. 6.2 (SC 125:110, ed. Musu
rillo); Hom. princ. Act. 3.5 (PG 51:95); Hom. Rom. 16:3 A §4 (PG 51:193); Hom. Heb.
28.5 (PG 63:199), with a similar appeal and language as here: oùx c:lO"TE To O"wµa Àwxov 

7!0(�0'a'. xal à�OO'TiÀ�ov , �M: WO'T.: T�V tux�v xaMwnlO"at· aÜT)j yap ÊO'TIV � aywvt{oµÉV)j l>m, xa1 �BÀouO"a.
1 

Ila/J'a � ifoga T�ç 0uyaTpoç Tou (3aO"tÀÉwç fow0Ev, </))10"i. Tau-ra 7rEpt0ou• 
µup1w� yap xal é/Mwv â1raMaTrnç O"aUT�V xaxwv, xal TOV éJ.vopa µEptµVljÇ, xal O"aUT�V 

cfipOVTIOOÇ. ÜÜTW yàp alofoiµoç fon Teil àvopl, OTaV µ� 1r0Mwv oln ("not in order to make 
your body bright and shiny, but to make your soul beautiful. This [your soul] is what 
contends and contests [in the theater of heaven]. 'Ail the glory of the daughter of the
king cornes /rom the inside; he says. Clothe yourself in these things. For you are ridding 
you�self of countless other evils and ridding your husband of worry and yourself from 
anxious care. And so you will be respected by your husband when you don' t have need 
of many possessions"). 

. 140. I,n §27
_ 
with AW I adopt the reading of P for the first part (to xapm), but I 

reJect AW s conJectural emendation to the text of P, 1rapaO'T�O"aVTEÇ (cf. 2 Cor 11:2 
napaO"T�O'at Teil XptO'Tc;l), which causes more problems than it resolves. For instance th� 
participle is active voice, and AW has translated it as though its object were a1ra:-raç, 
afin de nous presenter tous en cette tenue au roi de gloire;• rather than the manu

script reading, cfaavnç. Beyond these internai considerations, we can confirm that P 's 
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1 xapl'rl xal </HÀav0pwnfc,i 'TOU xupfou �µwv 'lY)CTOU XplCT'TOU, µi;0' Où 'r'ÎJ Ila'rpl � 
o6�a crùv âyf(J) Ilvi;uµa'rl, vuv xal ètd xal ElÇ 'TOÙÇ a1wvaç 'TWV a1wvwv. '.Av.�v. 

l xal cjllÀav0pwn[� S] 0111. p Il µE0' OÙ '!'CÎJ ITa-rpl � ool;a O'ÙY ày[ep ITvEuµa-rl, YUY xal à.El
xal Elç '!'OÙÇ alwvaç '!'WV a twvwv S] � � ool;a xal 'l'O xpchoç Elç 'l'OÙÇ alwvaç p

ungrammatical éinavnç (éinavnç -r0 �ao-tÀEÏ -rfjç oo/;)Jç Tfjç a!wv[ou; "ail ... to the King 
of eternal glory") is a result of corruption of ànavT�aavTEÇ, because it is the reading 
of this homily in the third witness, codex Mone Iberon 255, fol. 240 (per Aubineau, 
"Soixante-six textes, attribués à Jean Chrysostome:• 58). This reading is also consistent 
with Chrysostom's usage elsewhere, as in Diab. 2.5 (PG 49:264): Yva ... xal µETà no�fjç 
06/;))Ç ànan�awµEv 'l'CÎJ �aO'lÀEl Tfjç oo/;)JÇ XplO"!'CÎJ ("so that ... with great glory we m1ght 
approach Christ, the King of glory"). For a similar closing benedictory formula, sec 
Catech. ult. 3.10, Yva µETà noÀÀfjç Tfjç 06/;))ç ànav-r�awµEv TCÎJ �ao-1ÀE1' Twv oupavwv (SC 
366:242, ed. Piédagnel and Doutreleau). 

Hom. Tit. 2:11-12 697 

that is eternal and unending, by the grace and loving-kindness of our Lord 

Jesus Christ, with whom be glory to the Father, together with the Holy 
Spirit, now and always, forever and ever. l41 Amen. 142

141. AW returns in the benediction to accepting the reading ofS, which he regards
as a key sign of an authentic Chrysostomic homily: "Nous oserions presque dire qu'une 
homélie qui comporte cette conclusion a toute chance dëtre authentique" (AW 121). 
Earlier he had noted that P has a different doxology: xapm Tou xup(ou �µwv 'I. X., � 
� o61;a xal -ro xpà-roç Elç Toùç a twvaç âµ�v. ("by the grace of our Lord Jesus Christ, to 
whom be glory and power forever and ever. Amen:' ). Even though AW regards pas 
reliable for two other significant readings in the final paragraphs of this homily, in 
this case he resorts to a daim about the fatigue of the scribe: "Cependant, tout à fait à 
la fin l'attention du copiste qui ne reproduit pas exactement la doxologie coutumière 
de !orateur paraît s'être relâchée: cette variante ne nous semble pas compromettre 
l'authenticité de lensemble" (AW 121). At any rate, it bears attention that AW thought 
the scribes of both S and P had introduced changes into the text in the concluding 
sections. 

142. S has the subscriptio -rou Xpuo-oo-Toµou Elç Tà 0mpàvta ("a sermon ofChryso
stom's on the Feast of the Epiphany"). For discussion, see introduction, pp. 53-57. 




